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CELEBRATED ZODIAC 
OF DENDERAH 
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GREAT TEMPLE 
| OF HATHOR 


(AT DENDERAH) 











“the Zodiac is 19 x 25 inches, 
Price, 50c. 


The Temple is 25 x 44 inches, 
Price, $1.25 





Sent postpaid in a mailing tube 





The plate on the right 
shows one of the beautiful 
columns of the Denderah 
Temple with its magnificent 

sculptures of hieroglyphics 
and symbolical figures. The 
picture of the Zodiac is even 
more striking. 

These remarkable engrav- 
ings are reproduced from a 
rare collection of books of 
immense size, printed more 
than 100 years ago. They 
are two of the finest exam- 
ples of the incomparable 
architecture of Ancient 


Egypt. 


These two pictures may be had at 
the special price of $1.00 if a subscrip- 
tion to “The Word” or an order for 
the single volumes is sent at the same 
time. If you order a set of the seven- 
teen volumes, the pictures will be 
given to you free of charge. 
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GHOSTS THAT NEVER WERE MEN 


Dreams. 


O there are dreams which are of the ordinary kind, 
corresponding to experiences in waking life and 
which are caused mostly by the fire ghost which 
acts as the sense of sight, and at times also by the 


_ other sense ghosts in man. A second and different class of 


dreams are messages from one’s own Higher Mind, and these 
are extraordinary. All these dreams represent the good 
phase of dreaming. A good phase can come only as a result 
of yearning after illumination, thinking on any mental sub- 
ject, on matters connected with one’s destiny and progress, 
with helping a person or number of persons or a whole peo- 
ple, or as a karmic warning and instruction. Such dreams are 
usually of great advantage, often of importance, and may 
therefore be studied with profit. One may even learn to 
dream consciously and intelligently to get such information. 
If one is educated in such dreaming it is feasible to learn 
much that it is impossible to assimilate in the waking life. 
To do that, a man must fit himself by mental training and 
by right living. A desire to know about marriage, business 
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and anything connected with the senses, does not bring the 
information wished for, and prevents him from being con- 
scious in the dream state and so benefiting from what he 
might know. In addition to these ordinary dreams and these 
good dreams which are of a high order and are uncommon, 
there are dreams with bad phases, some of them immoral 
and pernicious. Among the worst are those that result in 
the creation of incubi and succubi, and in the obsession of the 
dreamer by an elemental. 


An incubus is a nature ghost fashioned in the male hu- 
man type, a succubus one in the female human type. They 
are also called angel husbands and angel wives and angel 
sweethearts, also spiritual husbands and spiritual wives, 
though these last terms are sometimes applied to physical 
persons to explain immorality. The incubi and succubi are of 
two kinds; one is created by the woman or man, the other 
kind is a nature ghost in existence belonging to one of the 
four elements which seeks association with the human lover. 

Those created by a human are created by his thinking 
much of sensual things and relations while he or she is at- 
tempting to suppress his or her desires, physically. The 
pictures which persons make, with vivid imaginations, are 
forms into which their desire flows. To these forms are at- 
tracted certain nature forces, elementals, which take the 
shape and body of the picture and appear to him or her in 
dream. This dream form is to the dreamer his or her ideal 
of the opposite sex. The dream form shows the character- 
istics of the original thought form, intensified. The result- 
ing incubus or succubus exceeds in traits what his human 
creator could give it. So, if a woman longs for a strong or a 
beastly man, the incubus will be stronger and more beastly 
by far than what she had pictured. If a man pictures a 
beautiful woman, the succubus will be more beautiful than 
he could think out. 


When the dream has progressed far enough the dream- 
ers may have their sensual desires gratified by the dream 
ghosts. From this association in dreams the ghost gains 
strength, which it draws from the human. It usually stands 
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by the one who has created it, though it may appear to others 
in dreams who attract it by similar desire. 

The association with the ghost may not be limited to 
the dream state. As the ghost gains in strength it may ap- 
pear to its lover in the waking state objectively and be visible 
and tangible as flesh. With its relationship to the human 
thus established it will pay visits nightly or at regular in- 
tervals to its human lover. Often the human does not know 
how the ghost is created. Usually the incubus tells its hu- 
man lover that it has come through a special favor. The 
association may continue over a long period; during it the 
relationship may be agreeable, or the ghost may show fe- 
rocity, beastiality, anger, spite, revengefulness, jealousy. 
Any of these are usually reflections, through the ghost, of 
character traits of its creator. 

Often whole religious cults are founded upon the cre- 
ation and worship of such ghostly companions. 

The other kind of incubi and succubi, those which are 
ghosts already in existence in one of the four elements, is 
attracted to certain humans and may establish a relationship 
in dreams, similar to that described. All this applies to 
ghosts only in so far as the relationship is established 
through dreams. This class is not attracted to a woman or 
a man who indulges freely in physical sexuality, but it ap- 
proaches those whose sexual instincts are somewhat re- 


strained while the thought of the opposite sex is in their 
mind. 


The creation and the attraction of such nature ghosts 


are mysteries with which mankind will become familiar in 
the future, as it was in the past. 

The manner in which incubi and succubi of either of 
these two classes take on visibility and physical solidity, is 
in principle the same as that by which the physical body of a 
human is conceived and generated. The sources of the 
future physical body of the ghost, are sexual contact between 
the dreamer and the ghost and the mental consent by the 
human to that connection. The basis of the creation of an 
incubus or succubus is the magnetic sexual flow with mental 
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consent, whereby a polarization of one body to the other is 
effected. If only one cell is appropriated by the ghost, it is 
enough. This, by division and multiplication, builds the body. 
This body increases through the desire. A part of the astral 
body of the human istaken. An incubus is a part of woman’s 
own desire, a succubus a part of a man’s. The mental con- 
sent carries with it a tincture of the consenting mind. How- 
ever, neither an incubus nor a succubus has a mind. There 
is an emptiness, a vacuity, a lack of something, which make 
the incubus and the succubus, though it has acquired a physi- 
cal body, different from any human being. No matter how 
human the physical form of the ghost seems, with warm 
and solid flesh, delicate skin and pulsing desire, it has no 
mind. Further, there is this distinction, that such a ghost 
has the power to disappear, whereas a human cannot. 


The result of such a dreadful association and relation- 
ship of a human with an incubus or a succubus, is that the 
ghost wants to get the mind of the human so as to have a 
prospect of immortality. Humans in their present state are 
unable to raise such ghosts to the human kingdom, while 
they themselves remain human. Unless the connection is 
severed and the ghost dispersed before insanity or death 
ensues, the woman or man may lose their personality, and 
the mind therefore be unable to reincarnate. 


Seldom can a woman or a man sever the unhallowed 
connection with a ghost thus created or attracted, and sel- 
dom will her or his karma permit a person who has power, 
to sever the connection for them. The connection may, how- 
ever, be severed. When there is any desire on the part of 
the human to get rid of the ghost, the ghost will know it at 
once. When the relation has been agreeable the ghost com- 
panion will chide the human, with something like the plea of 
a child or a lover, and reprove for wishing to get rid of it. 
When the relation has turned to be disagreeable or frightful, 
the ghost will threaten, and these are not idle threats, as the 
human knows. 


The thought of getting rid of these ghosts is hard. It 
is like doing away with a pet, or it is attended with fear of 
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bodily harm. However, if the will is there, the connection 
may be severed, either gradually or abruptly. As the as- 
sociation is maintained by the combined flow of desire and 
the giving of mental consent, so the severance may be made 
by checking the desire and refusing the consent. The first 
step is to refuse the mental consent, though it may be im- 
possible to stop the contact. Then the desire will gradually 
wane, and the ghost finally disappear. As it loses physical 
solidity and visibility it may again appear in dreams. But 
it cannot effect the connection in dreams if in the waking 
state the human will is against the connection. 


On the other hand, an abrupt severance may be forced 
by taking a certain mental resolution, bidding the ghost de- 
part forever. If there is force enough in the resolution and 
the command, the ghost must go and cannot return. But if 
there is a wavering, and the desire and consent are not with- 
held, the same ghost will return, or if it has been dissipated 
another will be attracted. 


These are some of the functions which elementals per- 
form in good and in bad dreams. 


(To be continued) 
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THE NATURE AND ORIGIN OF PREMONITORY 
DREAMS. 


By Henry H. McHenry. 


HAT premonitions of death, disaster and less im- 
portant events have often occurred in dreams has 
been an established fact for centuries. A series 
of well authenticated cases of dream prevision 

were carefully collected by William Archer and recently 
published in full in McClure’s Magazine. After eliminating 
all cases that could possibly be explained by coincidence, 
telepathy, sheer lying, or mistaken memory on the part of 
the recipient, there still remained a substantial residue of 
premonitory dreams which were later fulfilled. 

Dr. Freud, the Austrian psychologist and psycho-neurot- 
ist, has given an interpretation of dreams which has aston- 
ished the psychological world and is now quite generally ac- 
cepted as the most likely explanation. Yet nowhere in 
Freud’s great work, “The Interpretation of Dreams,” does 
he make any reference to the possibility of premonitions in 
dreams. He must have considered them a negligible factor 
-or else refused to recognize their existence. 

Although considerable advances have been made by 
societies for psychical research conducted on a scientific 
basis, there are still many people who refuse to see psychic 
phenomena in their true light. Many attribute to such occur- 
rences an extramundane origin, while others, men of science 
in particular, are inclined to discredit them entirely because 
they seem to them inexplicable by physical law. 








PREMONITORY DREAMS 71 


Dr. Hudson has done much to establish psychic phe- 
nomena on a sound scientific basis, and remove them from 
the realm of doubt and confusion. In his work, “The Law 
of Psychic Phenomena,” he explains the fundamental prin- 
ciple which governs psychic science just as the law of gravi- 
tation is the basis of modern physics and the atomic theory 
of chemistry. We will see by applying Hudson’s explana- 
tion of premonitions that they hold a natural and proper 
place in Freud’s theory of dream causation. 

The substance of the Freudian theory is this: Dreams 
are occasioned by means of any one or a combination of four 
sources of stimuli, (1) Organic; (2) Objective; (3) Subjec- 
tive; (4) Psychic. Taking them in this order we have first 
organic causes. When disturbances take place in the stom- 
ach, heart, lungs or other organs, the sensory impressions 
the brain receives are communicated to the sleeper’s con- 
sciousness in the form of dreams. Dreams may be produced 
objectively by means of sounds near the sleeper, or owing to 
a cramped or unnatural position in bed. Subjective stimuli 
are furnished by what are termed hypnagogic visions, that 
is those strange, phantastic visions that we frequently are 
dimly conscious of as we hover near the borderland of 
sleep. When sleep has more fully benumbed the senses 
these impressions may return disguised in dreams. Psy- 
chic stimuli for dreams are furnished by the thought ma- 
terial of the day sometimes intricately combined with frag- 
ments from the thought panorama of a whole life time. 

All sources but the subjective are known to give rise to 
many typical dreams. Thus a dream of violent death is 
typical of a disordered heart, while being pursued and un- 
able to move comes from a rebellious stomach. A person 
clearing his throat near the sleeper may cause him to dream 
of a cannon going off. Lying with one limb off the bed pro- 
duces a dream of falling. Psychic stimuli furnish by far 
the greatest number of dreams and are the most difficult to 
interpret. By analyzing many dreams arising from psychic 
causes, Freud has shown that they are inevitably the fulfill- 
ment of a wish, repressed during the waking life. Here also 
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are found many typical dreams. A whole multitude of 
dreams of palaces, flying, landscapes and many other varie- 
ties can frequently be traced to repressed sexual desires. 


A dream usually greatly disguises the incipient emo- 
tions. Thus sadness and grief may be manifested in the 
dream content as joy or pleasure. This Freud explains by 
what he terms the two psychic states. The dream content 
originates in the first psychic state in its true form, devoid 
of all distortion, incongruity or absurdity. Of this state 
the sleeper is not aware; he is unconscious of its existence. 
From there the dream penetrates a mental screen known 
as the fore-consciousness, into the second psychic state, 
the accompaniment of which is consciousness. This screen 
is generally referred to as the “psychic censor” and its func- 
tion is to distort the dream to such an extent that its original 
content is greatly disguised. It is owing to the action of the 
censor that dreams appear to us in weird, fantastic, illogical 
forms. 


The analysis of dreams is rendered difficult not only 
because any combination of the four sources of stimuli may 
be present, but through complications arising from the ac- 
tion of the psychic censor. The principal forms of distortion 
which the censor actuates are dream displacement, that is 
the substitution of another person or scene for the one exist- 
ing in the original content, dream condensation or the crowd- 
ing of a whole series of events and actions by the censor into 
a greatly condensed form, and dream elaboration, the reverse 
of condensation. Sometimes a secondary elaboration or 
facade occurs, and is recognized as an attempt of the censor 
to interpret the dream. Occasionally we have a dream 
within a dream, which is the representation of a reality and 
a real reminiscence; the main dream expresses a wish that 
the sub-dream content should not have occurred. Because 
of these complications the dream interpreter must obtain a 
complete revelation of all the recent thought processes that 
can be recalled as relating in any manner to the dream, how- 
ever remote. It frequently happens that the main wish ac- 
tuating a dream is one which the subject is ashamed to nar- 
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rate, and the interpreter becomes confounded with difficult 
obstacles until all is revealed to him. 

Let us now turn to Hudson’s investigations, and see how 
they account for premonitions in dreams. As the result of 
personal experiments and data collected from all ages, Hud- 
son derived a basic law underlying all psychic phenomena. 

Briefly stated it is this. Every human being possesses 
a dual mentality consisting of the objective and subjective 
minds. The objective mind has a physiological center in 
the motor and sensory areas of the brain; it can reason both 
inductively and deductively and perceives through the senses, 
the outer, material world. The subjective, or subconscious 
mind, as it is often called, remains with the body during 
life, but so far as we know has no anatomical relation to it. 
It is the soul, the spirit, the seat of our emotions and feel- 
ings. It perceives things inwardly by intuition, without 
the aid of reason or logic. In the normal state the subjec- 
tive mind is controlled by the will of the objective mind, 
especially in men, and at all times is completely amenable to 
any suggestion advanced by the objective, either its own 
or some other person’s. If a counter suggestion is preferred, 
the subjective always seizes the stronger one and acts ac- 
cordingly. The subjective mind cannot reason inductively, 
but given any fact true or false, it can reason from it deduc- 
tively to the ultimate conclusions. 


Hypnotism, mediumship, spiritualism and all manifes- 
tations of psychic power can be explained by applying this 
principle aided by the process of telepathy, which is the 
normal mode of communication between two subjective 
minds, just as speech is between two objective minds. 


Hypnotism can be produced when a person expresses 
perfect confidence and willingness to submit to the will of 
the operator and his faith in the latter’s ability to hypnotize 
him. His objective mind is benumbed and put to sleep, and 
the subjective, which never sleeps, assumes control. Be- 
cause of the law of suggestion, a person can be hypnotized 
either by external or by auto-suggestion, and the state can 
be produced at a distance through telepathic communica- 
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tion between the two subjective minds. Hudson has demon- 
strated the popular fallacy that hypnotism weakens the will 
of the subject. It is true that yielding to a dominance of the 
subjective too frequently may result in a mental and physical 
breakdown, leading toward insanity, as the state is an abnor- 
mal one; but a moderate display of subjective activity results 
in nothing more harmful than ordinary physical fatigue after 
objective consciousness is restored. 


Mediumship and spiritistic phenomena are likewise ex- 
plained by the fundamental principle. The medium having 
a strong belief in his phenomena offers a strong auto-sugges- 
tion to that effect. He becomes self-hypnotized and produces 
the phenomena as a result of the subjective entity seizing 
the suggestions and carrying them out. Telepathy plays an 
important part in enabling the medium to obtain so called 
communications from dead relatives and friends of the au- 
dience. The reason so many “test” experiments fail before 
an audience of incredulous scientists is because their scepti- 
cism creates an adverse suggestion which, unless that of the 
operator is strong enough to overcome, it will, of course, be 
the one courted by the subjective mind of the medium. 


The moving of tables and other physical phenomena 
Hudson explains by assuming that the subjective mind has 
the power to move ponderable objects, although how or why, 
he admits we do not as yet know. Here is one of the strong- 
est objections the spiritists advance to Hudson’s theories. 


What right, they claim, has he to allege this power to 
the unseen, intangible, spiritual entity of a living man? Is it 
not more likely that only when the spirit is released from its 
earthly trammels it will have the power to perform these 
feats? This he refutes by stating that as all other psychic 
phenomena can be explained ona scientific basis without the 
assumption of extramundane interference, why attribute it 
in this case? That the subjective mind has full control over 
the physical functions of the body, and through suggestion 
can cure disease is more generally accepted. This is the 
basis of all systems of psycho-therapeutics. These are only 
a few of the applications of the principle of suggestion, but 
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they are sufficient to enable us to follow Hudson’s explana- 
tion of dreams and premonitions. 


Sleep is simply a case of the objective mind becoming 
partially or wholly benumbed, and the subjective assuming 
control. The difference between natural sleep and hypno- 
tism is that in one case the suggestion of complete rest is 
strongly implanted, while in the other it is amenability to 
the will of the operator who induces the sleep. Dreams are 
the impressions the objective mind retains of the subjective 
activity which took place while it was in abeyance. If sleep 
is very profound we cannot remember dreaming because the 
objective faculties are so completely benumbed that sub- 
jective activity cannot rise above the threshold of objective 
consciousness. Thus it is that our most weird and ridiculous 
dreams occur in the hypnagogic state soon after falling 
asleep, or immediately before waking, and that light sleepers 
are the greatest dreamers. In such cases the objective mind 
though subdued, is sufficiently awake to register what is 
taking place in the other mentality. One cannot, however, 
recall these earlier hypnagogic impressions as a rule, because 
of the greater volume of dream material that follows it, or 
owing to the period of forgetfulness ensuing in case the sleep 
becomes profound. When one awakens, the balance of the 
psychic scale is turned; the subjective panorama fades away, 
and complete objective dominance is gradually restored. 


Unlike Freud, Hudson does not enter into the labyrinth 
of dream interpretation, but he does at least partially explain 
premonitions. 


Through centuries of observation it has been found that 
man has three instincts or intuitions, in common with the 
animals. One is the instinct of self-preservation, which in- 
cludes material advancement in this world, and many be- 
lieve embodies the “conscience” of the theologians. Thus 
a man though usually excitable and nervous may take the 
only possible means to avert death in a crisis, with the cool- 
ness of a stoic. The subjective assumes control, and he be- 
comes partially hypnotised. People often feel “instinctively” 
that a certain course followed will produce beneficial results, 
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the verity of which is later realized. In fact many thinkers 
attribute success in any profession to a man’s following that 
calling where he knows most instinctively what steps to 
take, that is where he is naturally most gifted. The second 
instinct is reproduction. Much could be said on that phase, 
but as it does not enter into our present discussion, we will 
not take it up. The third is the instinct of preservation of 
humanity in general and the offspring, friends and relatives 
in particular. The fierce energy with which a mother will 
fight for her child and the heroic risks men frequently run 
in saving the lives of others, are examples where the sub- 
jective asserts itself producing a semi-hypnotic state en- 
abling the participant to perform deeds which he would 
shrink with fear from performing when in his normal con- 
dition. When, during sleep, the objective is more in abey- 
ance than in any other phase of normal life, it is therefore 
natural that these subjective instincts should assert them- 
selves more easily, unhampered as they are from objective 
control. Thus it follows that people sometimes dream of 
death, accident, natural disaster, and events often seeming 
trivial at the time, but which later result in momentous 
consequences, when the dream becomes fulfilled. 


These premonitions are the direct result of the subjec- 
tive instincts of self-preservation and preservation of hu- 
manity being communicated to the sphere of objective con- 
sciousness. Who knows that sexual dreams are not occa- 
sioned by the subjective instinct of reproduction as well as 
by physiological causes? As might be inferred, premoni- 
tions are frequently manifested in other forms of subjective 
activity such as clairvoyance, clairaudience and hypnotism. 
I personally knew of a case where the hypnotic subject was 
not given any other suggestion than to tell what he saw, 
whereupon he accurately described a train wreck in which he 
saw two intimate friends. 


Now by what inferences can a connection be established 
between Freud’s psychology of dreams, and Hudson’s in- 
terpretation based on the principles of dual mentality, and 
can his explanation of premonitions be accounted for under 
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Freud’s theories? To the student the solution is almost 
apparent at once. 


The first psychic state where the dream originates is 
unquestionably identical to the realm of pure subjective ac- 
tivity of which we have no knowledge, save as it is communi- 
cated in a disguised form to the logical mind. The second 
psychic state, whose concomitant is consciousness, corre- 
sponds with the objective mind itself, which, if the subjective 
impressions are sufficiently strong, as they frequently are in 
dreams, takes note of them and registers them upon the 
memory. ‘The psychic censor is identical with that dis- 
tortion of subjective visions and images that comes through 
the action of the objective mind when it is not fully in- 
sensible. The censorship of our logical, reasoning minds is 
not fully released in sleep except when it is very profound 
and when the panorama of the dream content rising above 
the threshold of objective consciousness, becomes distorted 
because of this objective sensibility. 


Freud has shown that the true dream content is never 
nonsensical, but as we are unable to perceive it unless the 
objective censorship is partially active at least, there are 
bound to be some incongruities in the dream as we recollect 
it. But Freud demonstrates that a certain number of the 
psychic impulses, as we may call them, which make up the 
original concatenation of the dream, manage in some manner 
as yet unknown to evade the psychic censor and reach the 
conscious state unimpaired in their original form. Now 
if any credence is to be attached to Hudson’s claim that pre- 
monitions are a direct communication of a subjective in- 
stinct to the objective mentality, it must necessarily follow 
that they reach our consciousness directly, unimpaired by 
distortion in passing through the fore-conscious screen. 


When the premonitions occur in dreams they are to be 
classed among those impulses that have successfully eluded 
the psychic censor. Which of the four different kinds of 
stimuli giving birth to dreams occasion premonitory dreams? 
Coming as they do from a psychical source, the possibility of 
organic or objective origin is at once eliminated. That they 
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are the result of psychic stimuli is impossible because after 
a premonition has been thoroughly examined, and all possible 
sources of error eliminated, it is definitely proved that noth- 
ing occurring in the mental experience of the person con- 
cerned could in any manner, however remote, be accountable 
for the premonition. Thus there is only one other means of 
explanation. 

Premonitions must be classified under those dreams 
which are occasioned by subjective stimuli. Freud says very 
little about this source of dreams. He only describes hypna- 
gogic visions, and explains how the psychic impressions left 
by these fleeting phantasmagoria sometimes furnish a stim- 
ulus for later dreams. Now this is just where we would 
expect the dream premonitions to appear. At the time when 
sleep is light, when the greatest number of dream impulses 
can penetrate the threshold of objective consciousness, it 
follows that a proportionately greater number will manage 
to evade the psychic censor, and that the dreamer will be 
enabled to perceive more of the original dream work, undis- 
torted. This conclusion is strengthened by the fact that 
premonitions are usually dreamed so vividly that they are 
long remembered by the recipient, and we have seen that 
dreams occurring in the hypnagogic period are by their very 
nature most vividly impressed on our objective consciousness 
and therefore most easily recollected. This does not mean 
of course, that all hypnagogic dreams are premonitory, or 
that we can be conscious of all premonitory dreams, but only 
explains the psychological cause of such dreams. 

Subjective instincts may frequently give rise to pre- 
monitions, Hudson distinctly avers, which we can never dis- 
tinguish as such, because they are lost amid the restless 
mental activity of every day life, or may occur in dreams 
that never reach the objective consciousness. 

In dealing with these subjective instincts which give 
rise to premonitions we may well ask whence they emanate. 
Referring to this Hudson assumes that they have a divine 
source, and the manner and mode of transmission to the sub- 
jective entity he declares mortal man may never know. It 
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may be true that we may never be able to explain these 
phenomena on scientific grounds, though it seems, to me at 
least, more likely that the time will come when such matters 
will fall as definitely within the compass of the human mind 
in the process of a higher evolution, and seem no more ab- 
struse or supernatural than are today the manifestations of 
electricity, which appeared inexplicable to our forefathers. 
Some scientists believe that we live in a four dimensional 
space which we are incapable of appreciating, due to limited 
powers of mental conceptions, and that when these limita- 
tions have been overcome the secrets of physical and psychic 
science will be revealed to us. However that may be, there 
is a hypothesis which I would like to propound and which if 
true will largely account for premonitory phenomena. I 
trust that other investigators will either prove or disprove it. 


To begin with, Hudson demonstrates that telepathy is 
the normal means of communication between the subjective 
minds just as speech is between objective minds. The ques- 
tion is, in what medium are the telepathic impulses propa- 
gated? Like other transient impulses, it is reasonable to 
suppose, they are carried in some form of wave motion. 
Since they obviously do not occasion atmospheric vibration 
and produce sound waves, that medium is at once excluded. 
The only other medium that we are aware of which is suf- 
ficiently tenuous to transmit such waves, is the ether. But 
can we assume that telepathic vibrations are propagated in 
one of the forms of ether waves we are already familiar 
with, such as light, heat, magnetism or electricity? That 
such waves cannot induce a psychic response in the subjec- 
tive entity is not impossible. In some inexplicable manner 
either through these waves or through a form of ether vibra- 
tion unknown to us, such a response might be occasioned. 
But is it not more reasonable to presume that more intangi- 
ble and tenuous than even the luminiferous ether, another 
medium exists, which when disturbed by a psychic impulse, 
sets up a series of wave vibrations? We will term this new 
medium psycho-ethereon. While it may be only a modified 
form of the ether, it seems more plausible to consider it as 
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having a totally different nature, because such a medium 
would only be sensible to thought stimuli and in no way be 
affected by the motion of material particles. 


Now there are two possible means of receiving tele- 
pathic impulses. First we may suppose that the subjective 
entity possesses a sense of vision that enables it to perceive 
a thought when it comes in contact with the psycho-etheric 
vibrations emanating from it, just as the human eye can 
perceive a material object when it comes into contact with 
the light waves reflected from the object through the ether. 
Secondly, the subjective entity may resemble a delicately 
adjusted instrument which responds to the psycho-etheric 
waves in a manner analagous to the response of a receiving 
apparatus to the ether vibrations in wireless telegraphy. 
The whole difference here lies in whether thoughts are 
merely psychic impulses in themselves or whether they 
actually exist in a subjectively tangible form in psycho- 
etheric space. This is a problem which will require much 
more research before it can be solved, and I can only state 
now that the weight of the evidence furnished by psychical 
investigation seems to favor the second theory. Never to 
my knowledge has there been a case recorded of a hypnotic 
or clairvoyant subject who has claimed to have “seen a 
thought” ; they can only see what is portrayed by the thought 
in the mind. Whichever explanation is correct, it is ex- 
tremely likely that the subjective mind is constantly receiv- 
ing telepathic impressions which are only communicated to 
the objective consciousness when a person is in a partially 
hypnotic condition. 


Now how, according to the hypothesis which I have pro- 
pounded, can we account for those subjective instincts al- 
ready referred to which frequently give rise to premoni- 
tions? Consider first the initial psychic impulse. The theory 
one adopts regarding the origin of this impulse must depend 
upon what system of philosophy he bases his views. 

The mechanists, who believe that life is built up from 
a series of exterior circumstances without correlation, will 
declare that the events which take place in a man’s life de- 
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termine his future, and that these thought forms are pro- 
jected beyond into psycho-etheric space where they are per- 
ceived in advance by the subjective mind according to one 
of the two ways we have mentioned. They may suppose that 
these thought projections remain relatively stationary until 
in the ever flowing cycle of life we approach them and they 
become actual events. If, however, we heed a premonition, 
the course of life takes a new path, we create different 
thought projections, which become realized in other events, 
and we have avoided the destructive ones. This concurs 
somewhat with Sir Oliver Lodge’s suggestion that events 
may remain stationary and we view them on our way 


through life as a traveler views the scenery from the win- 
dows of a train. 


The finalists, who aver that life is built up according to 
a preconceived plan, would declare that the vital psychic 
impulse emanated from a divine source which had arranged 
the universe according to a definite plan. In this case we can 
imagine subjective instincts and intuitions either as thought 
projections issued from the Divine Will or as telepathic com- 
munications from the Deity. Here we can either adopt the 
theory of Lodge, or maintain that life is stationary in itself, 
its progress being determined by the events which affect it 
as they pass onward, without in any way refuting the gen- 
eral proposition. Hudson isa finalist. In his books he main- 
tains that all is known to a Supreme Being, who expects us 
to comprehend all things in time through inductive research, 
and only by occasional intuitive glimpses through the sub- 
jective intelligence are we allowed to grasp what is as yet 
beyond the realm of scientific achievement. 

What interpretation would the Greek philosophers give 
to our hypothesis? The essence of their systems is that only 
form and fixed ideas are real, of which duration, time and 
space are only degradations, a swinging of a pendulum 
around an apex which is immutability. Metastrophe, the 
ever repeating change, is only the extension of time, space 
and movement into materiality. Here we must consider 
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that ideas have a definite form in psycho-etheric space, which 
has existed unchanged throughout the aeons of eternity. 


As these fixed ideas comprise the original impulse out 
of which the universal was evolved, time, space, mobility 
and their extension into the material world in which we live 
may be regarded as a whirling vortex whose center is the 
original form, and whose degradations constitute the ma- 
terial of which the vortex is composed. Here the center is 
the only true reality. Now as we live in this vortex, we are 
whirled hither and thither through its depths, and our sub- 
jective entities obtain occasional glimpses of the fixed cen- 
ter of Truth from different angles, as we are swept to and 
fro. Thus at times, we can perceive subjectively the coming 
events which result from the changes in the form and move- 
ment of the universal vortex caused by the energy emanating 
from the central source of power, which controls its motion. 
Unless a definite relation exists between each individual life 
and some portion or phase of the fixed center, we must be 
led to treat premonitions as due to purely coincidental 
glimpses of the central source. Such a relation could exist 
either if the control source is imbued with divine power or 
if in some way a person retained subjectively some identity 
with the section of the central nucleus from which he was 
originally evolved, and thus was enabled to obtain telepath- 
ically knowledge affecting his personal life through the psy- 
cho-etheric waves emanating from that particular section. 


In many respects my hypothesis lends itself most readily 
to the Bergsonian philosophy. Here only movement and 
duration are reality. One can divide the trajectory of a body 
once it is created, but we can never correctly say that it 
“is” anywhere, as that would imply that mobility is immo- 
bility. Bergson believes that through intuition, which tran- 
scends the intellect, and is the farthest point in the progress 
of the vital impulse against materiality, we can overcome 
such a false cinematographical conception of motion, and 
placing ourselves within the eternal flux, apprehend the true 
essence of duration and movement. By intuition also we 
will overcome many pseudisms of the intellect such as the 
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idea of disorder, which is only another kind of order than 
the one we are looking for, and the idea of “nothing” or a 
void, which likewise are only expressions of disappointment 
at not finding the condition or state, our mind is taught to 
expect. 


From psychic research we have learned that intuition 
is the process of gaining knowledge through communication 
with the subjective entity independently of objective rea- 
soning. In the light of our theory of how the subconscious 
receives these subjective instincts and from whence they 
arise, we have only considered a few instances, chiefly pre- 
monitions. 


Although a large share of intuitive knowledge is so in- 
extricably intermingled with the impressions that habit and 
experience have engraved upon the objective mind, it is nev- 
ertheless an ever present factor in all psychological activity. 
According to our premises, all intuitive knowledge may be 
transmitted through psycho-etheric space. Hence we can 
imagine the vital impulse as actuating more and more vibra- 
tions in this medium. In this case the conception of thought 
form would controvert a system where only movement is 
reality. It would be a mighty triumph ‘of the vital impulse 
over materiality to thus reach out into psycho-ethereon and 
intuitively bring within our concept where the future chan- 
nels of life would run as determined by the sum total of 
objective suggestion up to that time, and thus give us a 
chance to change our destiny. As psychic history has shown, 
such powers are developed in a person only to that extent 
in which there is facility in the communication of the dual 
minds with each other. 

The vital impulse molding the material world will fash- 
ion the events that take place in it according as it has been 
built up by the will of each human being, just as the form 
a flooded section of the earth assumes varies according to 
the topography of the land previous to the inundation. We 
may even conceive of a time when the synchronism of the 
dual mentality is so complete that the walls of ignorance 
will perish forever and the whole panorama of the future 
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will be revealed to mankind, exposing the innermost secrets 
of life and the universe, not only through the laborious pro- 
cesses of objective scientific induction, but even earlier 
through a supreme triumph of the vital impulse in intuition. 


There are other systems of philosophy to which my 
hypothesis might be applied with further variations. I have 
so far dealt with the main principles promulgated by all the 
leading schools. Not claiming this theory to be a fact, I 
advance it merely as a possible explanation of many hitherto 
inexplicable premonitory phenomena to be proved or dis- 
proved, and only hope others will make further progress in 
psychical investigation. 
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NOTE BOOK OF A PSYCHIC 


By Laura C. Holloway Langford 
CHAPTER VIII. 


HE people slowly dispersed and formed themselves 
into small parties about the grounds. Some sat on 
the benches under the trees, others were slowly 
walking, but all were talking together in low tones 

and in an earnest manner. One and all were discussing the 
vision seen in the church and their very general desire seemed 
to be to confirm by the judgments of others their own con- 
clusions regarding it. The consensus of opinion was that it 
was the Lord’s work, and many expressed the thought that 
it was His method of manifesting approval of the Camp 
Meeting. This attitude of mind was doubtless due to the 
fact that Camp Meetings were all the colored people could 
call their very own, and hence they believed the Saviour had 
used the occasion to show His favor and goodness to them. 
Their faith was so great they did not need to have the evi- 
dence of identity that was given to them; they would have 
accepted the vision as complete without the added blessing 
of individual recognition. Nevertheless, it greatly aug- 
mented their happiness to know the wonderful Shining Ones 
were people whom they had loved when among them in 
bodily forms. 

It was very interesting to hear the comments of some 
of the men and women. One spokesman in a circle of atten- 
tive listeners said, “First off, I thought it was the Lord Him- 
self who had come back again with His angels. He prom- 
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ised to come, you know, and I thought maybe this was the 
time for his second appearing. But soon as I took a good 
look at the angels, I seen it was Miss Elinor’s kin and then 
I was just as well satisfied.” 


“Here’s one dat was more dan glad dey was Miss Eli- 
nor’s kin,” said a woman of the group. “When I caught my 
first sight of them, I can tell you folks, I was ’bout scared 
stiff. Dat’s the real truth, and I ain’t ashamed to say ’twas 
all I could do to sit still. Even after I felt sure twas Miss 
Elinor’s kin I had to put my hand up to feel my head and 
see if it was on my neck, straight, and natural-like. 

Bishop Dabney passing by just then was asked by one 
of this group if he was not scared when he saw angels flying 
about the church? He replied by reminding them of the re- 
marks Dr. Meredith had made before closing the meeting. 
“Didn’t he tell you that our Blessed Saviour lived and died 
and rose again after death and now liveth forever more?” 
And did he not say, “He left the message for all His follow- 
ers that what he had done they could do, believing in Him.” 
He was God’s only Begotten Son; and, “those who knew and 
loved Him as such were Sons of God themselves.” 


“Now if you all believe this, you should not be surprised 
to see angels. You should expect to see them. What you 
had the privilege to witness today should increase your faith 
and your good works, too, for remember faith without works 
is not of the right kind. So, my friends, I desire to have you 
set an example to others by going and offering to serve with 
the people over there at the tables. They missed seeing the 
angels by being at work outside. Let others, observing your 
good deed, follow your example so that they, too, may show 
their love for God by service to their fellow beings.” 

With prompt cheerfulness the Bishop’s wise counsel 
was heeded, and many hastened to volunteer their services 
to the Hospitality Committee. By so doing they advanced 
the preparation for the feast and soon the people were 
bidden to come and partake of it. 

The white people who had gathered in the Sunday 
School building where their repast was served, were as 














NOTE BOOK OF A PSYCHIC 87 


eagerly discussing the wonderful manifestation they had 
witnessed, and were as greatly concerned to learn the views 
of others. The behavior of the congregation they considered 
to be as remarkable as the vision itself. One was as much of 
a miracle as the other they said, and they could not account 
for either. Particularly, was the composure of the Jubileers 
commented upon; for they were on the platform and very 
near to the wonderful “Shining Ones.” 

As much to entertain our guests, as to give them any 
real information, I said the explanation was that the Jubileers 
were in Wonderland any way, this being their first attend- 
ance at a Camp Meeting. And they were so elated over the 
excitement they had produced by their marching and singing 
they could not think of anything but themselves. Their 
proud position as star performers completely absorbed 
their minds. In fact, the presence of the angels but con- 
firmed their complacency; and they had not now a doubt but 
that the strange people they saw on the platform were 
friends of Miss Elinor’s who had come to Camp Meeting just 
to hear them sing. 


Everyone smiled at this, and I was asked, in a somewhat 
bantering tone by one of our friends, how I accounted for the 
tranquillity of the little people in our own party? “They, too, 
were very near the platform and they seemed not at all 
afraid.” 


“Simply by the fact that Mother was standing before 
them.” And, I laughingly added, “if that meeting house had 
suddenly turned half around on its foundation and back 
again every one of the children would have looked at 
Mother’s face, and, it being serene, they would be satisfied 
and would feel assured that everything was all right.” 


Mother had heard my remarks, and they seemed not to 
wholly satisfy her. After a moment’s pause, she said “she 
wished us to believe with her that the Angels had controlled 
all the conditions about us. For some moments before they 
appeared to our view she had felt magnetic currents of great 
potency sweeping through the building. She was sure we 
were all affected by it as well as herself. If our visitants 
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could manifest power in other ways it was only natural for 
them to send strong electric currents to change not only 
atmospheric but mental conditions as well.” 

Several present confirmed this view and told us they 
had sensed a strange influence about them and it had created 
an inward peace that could not be disturbed even by the 
phenomenal scene witnessed on the platform. 

Uncle John said he too had experienced a sudden trans- 
formation of feeling, and was expecting something extraor- 
dinary to happen; he could not define the sensation he had, 
except to say he was greatly exhilarated and, at the same 
time, felt greatly comforted in mind. 

Mother reminded Father she had told him weeks ago of 
her conviction that some special manifestation of God’s 
Goodness was to be made at this Camp Meeting. She did 
not say, for she did not know, what form it would take, but 
she was positive the occasion would be a memorable one. 


“As it was. And one that will serve us food for thought 
as long as we live,” said Dr. Meredith, who had come into 
the room while Mother was speaking. 

Several persons eagerly questioned him regarding his 
recognition of Mr. Middleton; he was first asked if he really 
had shaken hands with him? 


“I grasped the hand outstretched to me, and felt its re- 
turn grasp; it was but natural that the oldest and dearest 
friend of my life should so greet me.” 

“But his body was not flesh and blood!” 

“No, it was of a substance different; less dense, partak- 
ing more of Ether, or electricity than of materiality, but none 
the less it was tangible, palpable, and pulsing with life and 
motion. I never before had such a realization that man is 
made in the Image and likeness of God.” And, he exclaimed 
exultantly, “What a wonderful thing it is to be a child of 
God, on any plane of Being! I never was so blessed as I 
have been today.” 

Father gradually led the conversation back to matters 
practical, and Mother busied herself with the luncheon ar- 
rangements. She was a watchful, considerate hostess, and 
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had the assistance of Aunt Kate and Edith, in her efforts to 
entertain her guests. 

Some one spoke of the vision of the morning as being 
a supernatural manifestation and so discussed it. Mother 
listened but objected to the conclusions drawn. She said 
there was nothing supernatural in any real manifestation of 
the spiritual powers possessed by man. She had never sought 
to know, she said, any other life but the one we are living; 
but she had the most implicit faith in the promises of the 
Saviour, that if we believed in Him we should live in the 
glory of the Christ within us. And this assurance guarantees 
us power to perform miracles on any and all planes. 


The place of our earthly abode, or the conditions of the 
life about us, matter little if we are daily living in the Christ 
Consciousness. So living we can demonstrate in kind, if not 
in completeness, that man is made, as Doctor has just re- 
minded us, in the Image and likeness of God. I do not feel 
there is anything supernatural in any manifestation that the 
children of God are permitted to make. On the contrary, I 
think, it only natural that demonstrations of the kind, wit- 
nessed by us today, should be made. They help us to a bet- 
ter understanding of this present existence by giving us 
proof that death of the body does not affect the life of the 
Spirit. And I do believe dear, dear friends, because Jesus 
has promised it, that death itself shall be overcome when 
our faith is perfected. ‘Death shall be swallowed up in vic- 
tory,’ He said. “What else does that mean but the ultimate 
overcoming of death itself?” 


Mother was intensely affected by the events she had 
witnessed, but she had great self-control, and soon she was 
apologizing for monopolizing the conversation as she had 
done. Later on she was influenced by the remarks of others 
to further say that her views of life were the result of her 
absolute faith in the love of God for us. Without such faith 
existence would have few charms for her. 


She was confident, she added, in her gentle, winsome 
way, that her friends shared this same faith with her. And 
her friends, who loved her with trustful affection, assured 
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her they did share her belief though they could not claim 
for themselves such spiritual vision as was hers. 

We were not forgetful that it was Aunt Chloe’s day, and 
when the repast was ended, the company adjourned to the 
small grove where the carriages had been arranged in a half 
circle, and took seats in them. From this vantage ground 
the reception could be witnessed. 


The order of exercises, as outlined in advance by the 
church dignitaries, called for the reception immediately after 
the Dinner. And the Elders were now forming the people in 
line to march to the receiving tent to greet the guest of the 
day. 

Aunt Chloe stood ready for this ceremony, under a large 
circular tent (one of Uncle John’s gifts), and it was evident 
to all observers that as a hostess she would do herself, and 
her family credit. The side curtains of the tent had been 
removed; the well-laid flooring had been covered with light 
brown matting that harmonized well with Aunt Chloe’s 
rug, the dainty and well chosen gift of Edith Thornton. 


Edith’s appreciation of Aunt Chloe’s services to her in 
her time of trouble had been shown in innumerable ways, but 
she had insisted upon being “one of the Selwyns” on this 
special occasion. And much care had been expended in the 
selection of a present that should be somewhat significant of 
the measures of her love for this motherly woman who had 
treated her with so much affection from the hour she had 
become a member of the family circle. Aunt Chloe was 
overjoyed to receive the beautiful gift, and was swift to 
observe that its tints of fadeless blues and pinks, and the 
varying shades of fawn matched her dress and bonnet. She 
was heard repeatedly to declare it seemed a pity to stand on 
such a lovely rug. 

Her reception was not the gala affair it would have been 
under ordinary circumstances, but it was of far more real 
interest because of the extraordinary events of the morning. 
The greetings of people were very subdued and there was 
manifested a general desire to linger near her and to hear 
what she might have to say on that subject. 
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But she made no allusion to anything but the personal 
greetings of her friends. Occasionally she would detain 
some one, who perhaps had come a long distance and did not 
often see her, and then her voice and manner expressed such 
genuine affection that the person who doubtless was hun- 
gering for her praise, was greatly gratified. 

Aunt Chloe’s one desire appeared to be to show her 
gratitude not only to her guests, and to her white friends, 
but to her Heavenly Father, who had literally showered 
blessings upon her all her life. Her exceptionally fine char- 
acteristic was a genuine sense of gratitude, and it was the 
possession of this desirable trait that made her the admir- 
able woman she was, and which had secured for her very 
general consideration and much sincere affection. 


She was altogether free from that degrading earmark 
of slavery, obsequiousness. Never having known bondage, 
even in the lightest degree, her spirit, soul and body were 
alike free of shackles, and she was a typical example of what 
her race could be under a system that was its birthright, 
freedom. Those among her white friends, who hated the 
tyranny and the injustice of slavery, constantly called atten- 
tion to her character as proof that all races are capable of 
erowth and of mental, moral and spiritual development un- 
der right conditions. The denial of this self-evident truth as 
they had often pointed out to those who discussed the sub- 
ject with them, was in reality a denial of the Fatherhood of 
God and the Brotherhood of man. 


In order to give their nurse the opportunity to take part 
in the reception, I had constituted myself the caretaker of 
our little brothers, Davie and Charlie. They were now 
taking their regular nap in “the chariot,” as Artie had styled 
our big, old carriage, and I was watching beside them while 
the reception was in progress. “The chariot” stood some lit- 
tle distance from the other carriages and sitting in it I had 
an extended view of the grounds and the road leading to it. 

It was a little later on, in the afternoon, when I saw two 
strangers on horseback ride rapidly up to the entrance gate 
and speak to the manin charge. He in turn sent for Father, 
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and later Uncle, and several others went to take part in the 
discussion under way. The strangers were evidently on an 
errand of importance, and when they had concluded it they 
rode rapidly away, Fairfax went to Mother and gave her a 
message, and she shared it with those about her. I was 
soon convinced that something of importance had occurred 
but I remained where I was, knowing that Mother would 
send some one to inform me if it seemed necessary for me to 
know. Soon Aunt Kate came and said the men were road 
masters, and they had come to give warning that the lower 
bridge was unsafe, owing to the overflow of the big dam. No 
one would be allowed to attempt to cross it, and people 
would have to travel by the upper and the much longer road. 
It was imperative for everybody to know this, for those 
who had long journeys before them, should be starting 
earlier on this account. I agreed to stay where I was until 
the children’s nap was ended, and meantime Aunt Kate said 
she would return again. 


I saw Artie go from Mother on an errand to Aunt 
Chloe and soon she summoned Elder Ellison and his wife, 
Delia, to take her place and continue the reception while she 
went to Mother. The reception was continued a little while 
longer, but Aunt Chloe did not return. 


Mother told her she had sent for her to speak about a 
matter requiring immediate attention. She wished to have 
the people quickly reassembled in the church and what did 
she think would be the best method to call them together 
without distressing them in any way? 


And Aunt Chloe, so long accustomed to follow the guid- 
ance of Mother, did not question the reason for this unusual 
procedure, but at once suggested that the best way to get a 
crowd together, was to ask the band to play. “Children 
follow music,” she said, “and where the music and the child- 
ren are, that is where the grown ups want to be.” 


And so it proved, for scarcely had the musicians com- 
menced a lively air, than the children flocked from all direc- 
tions, ready to march wherever they would lead, and, no 
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sooner was it stationary in front of the pulpit, than the 
people began to occupy the pews, and soon the building was 
crowded. 


Dr. Meredith, who had entered the church with the 
family, began to entertain his hearers by saying that he had 
a pleasant surprise for them. And having engaged the at- 
tention of the audience, he stated that everyone who heard 
his voice was invited to go to Roseland to spend the night, as 
guests of the Selwyn family. 


Then he very leisurely resumed his seat, and Uncle John 
stood up and quietly addressed the now thoroughly in- 
terested people. 


“You have heard Dr. Meredith invite you, one and all, 
to spend the night at Roseland, the old Middleton plantation 
near here and familiar to most of you. It can be reached 
by the stairway leading up the hill just outside the Shiloh 
Station. Those of you who have horses can ride up, and 
you will find accommodations for your teams. Listen care- 
fully to me, now, please. Those among you who feel you 
must go to your homes, no matter where you live, will have 
to travel the upper road, and, as it is a longer way than the 
lower one, some of you must start early.” 


“What’s happened? What’s happened?” many voices 
exclaimed. 


“Nothing has happened as yet, and nothing will happen 
if you do just as I advise you. The big bridge over the valley 
road is not considered safe, and men are watching both en- 
trances to keep any one from trying to cross it. It may be 
washed away by the freshet at any moment and it may re- 
main as it is. The water is pouring down this one way just 
now and nothing can stop it up until the dam is emptied. 
No, the dam had not broken but the late rains have caused 
it to overflow and no one can tell when the overflow will 
cease. Those of you who go the upper road, will get home 
without delay and in safety. Those of you who think you 
must go by the lower one will not be allowed to get to the 
bridge, so that you will be saving time and trouble to follow 
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my advice. The musicians are going to Roseland, and when 
they start you are invited to follow them.” 


Bishop Dabney then arose and announced that Mr. Sel- 
wyn, Miss Elinor, and several of their children were going 
to Roseland to spend the night. Many of their colored folk 
were to go with them, including Aunt Chloe and the Jubi- 
leers, and there would be ample accommodations for every- 
one. Then he added, “We cannot stop the overflow of water 
from rushing down the hills, or the loss of bridges, nor any 
disaster that may follow, but we can put our trust in God, 
and thank Him now, and forever, for His endless mercies. 


“Let us pray.” Swayed by his voice, as they had not been 
by the two white speakers, the audience heard the prayer 
on bended knees. The Bishop prayed earnestly, and as he 
was greatly beloved by them, he soothed their minds to 
peace and contentment. By the time he had ended his peti- 
tion old and young were alike, docile, and entirely ready to 
be guided by him in whatever way he directed. 


No one seemed concerned thereafter, least of all the 
Jubileers, who were ready and willing to sing since the Band 
was in the church. They were now assured that a Camp 
Meeting was the greatest of earthly entertainments, and 
were fully convinced that Heaven itself could be nothing 
better than an extended camp meeting. 


Aunt Kate stopped the talking that was becoming gen- 
eral throughout the church by telling the Band Leader to 
play that old favorite, “Go Down Moses.” 


Soon everybody was singing :— 


“When Israel was in Egypt land, 
Let my people go, 

Oppressed so hard they could not stand, 
Let my people go.” 


There are five stanzas to this familiar hymn, and, with 
each one was sung the chorus :— 
“Go down Moses, way down in Egypt land, 
Tell old Pharaoh, let my people go.” 
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With ever increasing emotion the people sang and they 
seemed very loathe to stop even when all the verses and 
chorus were finished. 


Someone voluntarily started the song, “Where, Oh 
Where are the Hebrew Children,” and this the band played 
while the congregation sang. 


A warning finger was held up by Aunt Kate at its con- 
clusion, and again she reminded everyone they were invited 
to go to Roseland and it was now time to prepare. She asked 
the Band to lead the way out of the church for the people 
must be preparing to leave the camp grounds. 


Father and Dr. Meredith had already planned to have 
some of the wagons of provisions on the ground taken to 
Roseland over night and several men and women had been 
sent ahead to help Mr. Mason prepare for the coming of a 
crowd. And, also to make ready for the care of the many 
horses which were to be fed and sheltered over night. 


It was arranged that Uncle John, Aunt Kate, Edith, and 
Marion, together with all the boys excepting Landon, should 
return to our home, and thither went the majority of the 
colored people who belonged there, together with as many 
guests as they wanted to entertain. It required many vehi- 
cles to convey all who were going. Fairfax, Edith, Artie, 
David, and Charley went in one carriage and Uncle and Aunt 
Marion, our two little boys, Davie and Charlie, in another. 
Aunt Kate had Charlie on her lap and Uncle John had Davie 
on his, and they drove off with far more animation than 
might have been expected, for they had passed through a 
long and strenuous day. 

Ellison and Delia, who had charge of Andrew, and also 
several of the smaller members of the chorus, including 
little Lucy, went in “the chariot” and when they and all 
had gone, we began the task of getting the Jubileers and 
the women who were going to Roseland as their caretakers, 
started on their way. Betty, one of our cooks, went in the 
first school omnibus with the little girls, while the boys rode 
in another in the care of Jasper, her husband. 
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It was a pleasant surprise to see Woodman Earle, with 
several young friends, arrive just then accompanied by two 
wagon loads of provisions. Hanging from the back of one 
of the wagons were numbers of coffee pots of such generous 
proportions as guaranteed an abundant supply of the bever- 
age best liked with suppers. “There was coffee already 
ground, and biscuits, and tea cakes and sandwiches by the 
bushel,”’ Woody said, all of which was intended for the camp 
meeting supper. 


“We young men have been guests at Aunt Chloe’s home 
too often to forget her party,” said Landon’s chum, Allen 
Prentiss, “and our families wanted to be counted in at her 
celebration. And, Miss Nellie,’ he said, “Mother put in a 
box of candy for your jubilee singers.” 


I thanked him in their name, and then said to him: 
“Tell your Mother, Allen, it is just like her to do this lovely 
deed, and some day we will invite her to come and let us 
give a concert in her honor.” 


' “Tf you do, and will allow us to hear it, we each will bring 
the youngsters a big candy contribution,” he laughingly re- 
sponded. 

Father sent their wagons on to Roseland, and he invited 
the young men to go with us. But they thought we had 
guests enough, and soon started for their homes. Woody 
alone remained, saying he would stay and help awhile. And 
after when his friends were gone he asked Father “if he 
might go with the family to Roseland.” 


“Yes, indeed, Woody, and glad are we to have you.” 
“Who will stay here on the grounds tonight?” he asked. 


“Elder Graham and his watchmen, they are all trusty, 
and will guard the place carefully.” 


Mother came up just then and hearing that Woody 
would spend the night with us at Roseland, expressed such 


pleasure that his face was glowing with satisfaction as he 
thanked her. 


Father repeated his assurance of welcome to Woody 
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by saying: “I am glad to have your aid, my boy, and you 
will find plenty of work before you. I wanted Fairfax to 
stay and help me, but he was more needed at home.” 


“Then I am very glad I came Mr. Selwyn, and I will 
go to work now, if you will direct me as to what is needed 
to be done first.” 


And later, when on our way to Roseland, Father told us 
that Woody and Landon had relieved him almost entirely, 
and he was enabled to get off all the earlier, for which he 
was very glad. 


Bishop Dabney had charge of the colored people who 
were walking up the hill and Dr. Meredith drove with his 
old Friend, Mr. Lanier, who had gone to the Camp Meeting 
with him and who was now to spend the night with us. 
Aunt Chloe rode with us, and I noticed that she seemed to 
be either greatly fatigued, or depressed. 


The Band had led the way to Roseland, and it was play- 
ing “Happy Day” on the lawn in front of the house when 
our landau was driven up to the front entrance. 


Father had been dreading a late arrival for us, fearing 
we would find the place in semi-darkness. On Mother’s ac- 
count he wanted everything to look inviting, and he had 
tried to have it so. He need not have troubled himself, how- 
ever for the scene presented to our view was one of great 
animation and brightness. 


The big mansion, and all the houses near it, were aglow 
with light, and many people were moving about the grounds, 
going in and out the buildings, or sitting on the lawn. 


Some one had taken the precaution to light the Tower 
Lantern and its large reflector sent a brilliant glow, mak- 
ing the grounds as bright as mid-day. 


But there was another kind of light about us and there 
were the same electric vibrations in the air that we had 
recognized in the church. I spoke to Mother of this as soon 
as we alighted from the landau and she said yes, I was right, 
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and she thought their power here was even greater than it 
was in the church. 


We were sitting on the veranda, Mother and I near 
together, and close by were Dr. Meredith, Mr. Lanier, Father, 
Woody, Landon, and Aunt Chloe. 


Some one had just made the remark that the domestic 
machinery moved as though guided by the hands of magi- 
cians. System and good order were prevailing everywhere 
and so many were the caretakers and co-workers, that both 
Father and Mother were satisfied of the comfort and well 
being of every one. We all remarked upon the quiet and 
subdued manner of the people, and attributed it to the re- 
markable events of the day. They moved about as though 
under a spell, and, as if they did not desire to break the spell. 


Mother questioning Landon, who had been out to see 
Mr. Mason and his helpers, learned that supper was being 
prepared and would be ready quickly in the servant’s hall. 
Soon the Band announced, with a march, that it was ready 
and we were interested in watching the guests as they 
marched across the lawn and into the wing of the house 
where were the kitchens and the big dining room. 


Father and the boys walked out on the ground, and 
Mother noticing that Aunt Chloe seemed to be very tired, 
told Doctor and Mr. Lanier we would go into the house with 
her, if they would excuse us. 


Doctor said they would remain on the veranda until 
Father returned. He held open the door for us and once 
more we were in Grandmother’s old home, our beloved Rose- 
land. 


(To be continued) 
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POPULAR THEOSOPHY 


By Eduard Herrmann. 
CHAPTER VI. 


THE THEOSOPHICAL DOCTRINE OF 
DEVELOPMENT. 


ONSIDERING that modern science has so far 
been unable to give an answer to the question of 
the origin of things, we may in our search for 
knowledge be permitted to inquire of the Secret 
Doctrine what ancient Indian wisdom has to say 

on this point. 





H. P. Blavatsky, in her “Secret Doctrine,” has given 
us a translation and explanation of certain stanzas of Dzyan, 
a very old manuscript, written in Senzar, the secret lan- 
guage of the priests; and when we learn that the sacred 
books of the Chaldeans, Indians and Egyptians, as well as 
the Kabbala and the Chinese Bibles, are based in the main 
upon the doctrines of this manuscript, we shall realize its 
importance in advance, and will be thankful that the treas- 
ures of knowledge which have been collected since time im- 
memorial by the sages of the orient, have finally been ren- 
dered accessible to us, at least in part. It is not possible to 
give here more than a synopsis of the most important doc- 
trines contained in the “Secret Doctrine,” regarding the de- 
velopment of the universe, and in particular of the earth and 
of humanity. Whoever wishes to learn more about this 
subject must read that remarkable book himself, and above 
all—study it. 
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The Secret Doctrine, then, says first of all, that we can- 
not comprehend the first cause of things because it is abso- 
lute; but that we must conclude from the perfect order 
existing in the entire universe, as also from the capacity, 
inherent in the cosmic elements, for producing from within 
themselves regular and harmonious results, that there is 
an intelligence at work, influencing them either from within 
or from without. It will never be possible to explain the 
coming into existence of the universe without assuming this 
primal, original, intelligent motive force. Thus Newton 
appreciated the difference between the activity of the forces 
of nature and the intelligence which calls forth this activity. 
Hence if we wish to be intelligible, we must begin by as- 
suming a first cause, which is of an intelligent and divine 
nature. This first cause is the soul, the spirit of the uni- 
verse, which is intelligible to us only by comparison with the 
spirit inherent in ourserves. It is all in all, and creates out 
of itself all that was, is and shall be. Just as the spirit of man 
shapes and forms all possible things by means of his wish- 
ing and craving, so the world-spirit, the divine spirit, creates, 
by means of its eternal desiring, the universe. If we wish to 
understand the macrocosm, the world as a whole, we must 
above all things study the microcosm, that is, our own tiny 
but also creative being. In no other way can we arrive at a 
cognition of divinity. For this reason theosophy calls to us 
that we must seek and develop the divinity in ourselves, and 
thus become gods. 


The primal divine cause which we termed the soul of 
the universe manifests itself, like the soul of man, at certain 
periods, that is, it creates itself as the world of phenomena, 
and then at other times disappears again within itself. These 
periods, are, according to the Buddhistic doctrine, the days 
and nights of Brahma; a phase which is not only poetic 
but appropriate, if we compare them with our days and 
nights. Our soul, too, lives on while we sleep, but it attains 
to full consciousness only during the day—that is, while we 
wake and act. Our conscious thought begins when we 
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awake, and only then are we able to subject to our will the 
forces of our soul, and by means of the will to call into 
being that which before existed in us only as thought. Just 
as we clarify, condense, embody by intense desire, and ren- 
der tangible our often indefinite ideas through thought con- 
centration, so the divinity creates out of itself, that is, from 
out of its very own creative will, the world, by forming, as 
soon as the period of manifestation or becoming visible com- 
mences, first the “prima materia” or primal substance. Sub- 
stance, to be sure, but so fine and etherial as to be imper- 
ceptible to our limited senses. This primal substance is 
the moving force, the life-principle which penetrates all 
bodies in the universe; according to the Secret Doctrine, 
all natural forces recognized by science have their origin in 
this first emanation of the deity. This primal substance 
is, so to speak, a universal electric ocean; it is positive and 
negative, thus furnishing the fundamental condition of the 
dualism we find on all sides. The centripetal and centrifu- 
gal forces, the positive and negative poles, heat and cold, 
light and darkness, attraction and repulsion—all are effects 
of the prima materia. The latter is the connecting link 
between mind and matter, the mysterious, divine energy 
which science calls force. Through its agency become ma- 
terialized the ideas of the deity (itself unrecognizable by us) 
so that we are able to recognize these as so called laws 
of nature and as light, heat, sound, attraction and repul- 
sion, electricity, magnetism. The latter are by no means 


blind forces, but manifestations of a divine will attaining 
a definite end. 


Herbert Spencer says: “It is clear that the simultan- 
eously existing forces of attraction and repulsion which 
necessitate a rhythmic motion for the entire universe in 
all its changes, must at one time produce an immeasurable 
period during which attraction predominates, causing con- 
centration, at another time dispersion, disintegration, 
through the predominance of repulsion.” 
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This is exactly what our philosophy teaches, and what 
we call the days and nights of Brahma. 


The awakening of life, the dawn of day, commences with 
a centripetal motion, symbolically called by the Hindoos 
“the Great Breath.” ‘The desire to manifest itself, inherent 
in the unknown deity, produces first motion and therewith 
heat. The resulting cosmic matter, gradually coming to a 
glow, becomes a fiery whirlwind, revolving about its own 
axis and forming spheres which move in opposite directions, 
finally approach each other, unite, and become comets. That 
elemental comet matter, however, is chemically and physi- 
cally very different from what we now know it to consist of; 
for in approaching the earth it changes, becoming hetero- 
geneous, whereas previously it was homogeneous. The 
Secret Doctrine says in this connection: “Every comet-em- 
bryo born in the immeasurable depths of space begins exis- 
tence under the most inimical conditions. For an infinite 
period of time it has to struggle continually for a place, for- 
ever circling about denser and already fixed bodies which 
either attract or repel it. Many of them perish, assimil- 
ated by some sun. Those which move more slowly and in 
elliptical lines are doomed; while those moving in parabolic 
curves escape destruction, owing to their greater velocity. 
Not until they lose their speed, and hence their tails, do they 
become suns.” 


According to the Secret Doctrine, the seven large plan- 
ets of our solar system are not offshoots of the sun; the sun 
merely severed itself earlier than the other planets from the 
revolving mass, and is hence their older sister—not their 
mother. 


The sun is the heart of the whole solar system, the giver 
of life to all bodies belonging thereto. As it developed in 
space before the laws of attraction, relative to our solar 
system, were firmly established, it attracted at first all 
bodies coming within its reach, and, as it were, devoured 
them. Later, however, when the dispersed heavenly bodies 
had come to order, it derived its nourishment from the uni- 
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versal ether, as yet unknown to science. This is the vital 
electricity which circulates through the solar system as 
regularly as the blood through the human body; with the 
difference, however, that this circulation occupies a period 
of eleven years, instead of a few seconds. This assertion 
may not strike scholars as altogether improbable when they 
consider that astronomy has established a definite cycle of 
eleven years for the increase of sun spots. The moon is a 
dead planet; not an offspring of the earth, but rather its 
parent. The moon’s influence on the earth is great, as may 
be observed from the tides, the growth of plants, the perio- 
dic occurrence of certain sicknesses, and other physiological 
phenomena. The ancients revered the moon as the mighty 
mother of all living things, for they believed that at the end 
of its cycle it transferred its entire energy to a new cosmic 
center which, in the course of development, became the 
earth. The Secret Doctrine agrees with this theory, and adds 
that we have received our human shape from the former 
inhabitants of the moon; though only in the shape of the 
astral body; for our human ancestors, as also the moon 
itself, were not as far advanced in their physical develop- 
ment as ourselves, and were formed more etherially. The 
earth furnishes us with the outer visible body which is 
built up around the astral body; but the astral body is the 


legacy of our lunar ancestors, and is the model of our physi- 
cal body. 


In the Secret Doctrine we find enumerated seven prin- 
cipal stages through which matter must pass in its develop- 
ment. The first is the original, homogeneous stage, which 
in the second becomes the fiery, gaseous condition known to 
science as cosmic matter. In the third stage matter be- 
comes nebulous, coagulated, and in the fourth ethereal, 
atomic. Now commences the differentiation of the ele- 
ments; matter which had hitherto been homogeneous be- 
gins to resolve itself into the various elements. These ele- 
ments however, are not as yet those which we know, but 
only their germs. Matter now enters its fifth, or fiery stage 
of development. In the sixth, or vaporous, appear more 
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plainly our elements, earth, air, fire and water; and the sev- 
enth completes the cooled, dense sphere, the earth, which is 
dependent upon the sun for light and life. Thus in the 
course of countless eons the first efflux of the deity, the prima 
materia, is metamorphosed through the gaseous, nebulous, 
ethereal, fiery and vaporous conditions into our sphere, 
finally forming the stage upon which the great human drama 
is played. All things exist only for us. The universe with 
its mysteries and wonders, the countless heavenly bodies 
which we see above us on a clear night—all were created 
only to furnish the soul with experience and instruction. 


But the soul is of divine origin, mind of that incompre- 
hensible mind, in which the universe was first a thought, 
then a desire, and finally, through the divine will, became 
the visible, tangible world, exactly as our thoughts are 
transformed into things which the senses can perceive, 
through longing and willing, if these but be sufficiently in- 
tense. This creative power of ours, manifesting itself every 
second of our lives, is the clearest proof of the exalted origin 
of our true being; and whoso has cast a searching look into 
the depths of his own spiritual self will understand why the 
ancients advised: “Know Thyself.” 


(To be continued) 
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CHINESE THEOSOPHY: THE YI-KING 
By C. H. A. Bjerregaard. 


HINA is more interesting for a study than many of 
the other Oriental countries, if we want to know 
about the people of prehistoric ages; and it is easier 
to learn about them in China because the traditions 

are not filled up by priestly legends and gods. The Yi-King 
is a book and a record of such qualities. I look upon that 
book as containing true Theosophy, or, good Chinese Nature- 
Mysticism. 

But I will preface that which I shall say by this remark, 
that since the book deals with prehistoric notions and that 
which is often called supernatural, and since I wish to call 
attention to its treasures, I must not be expected to speak 
in the modern critical and arrogant language, which calls all 
ancient ideas superstitions. I wish to appeal to the reader’s 
sympathetic interest and Inner Life. I will try to strike the 
heartstrings by spiritual terms and poetic notions. 


I know it is risky to talk about people from prehistoric 
times, and a man is at once suspected, if he pretends to know 
how they thought and acted. Everything about the ancient 
people is nowadays called mythical, legendary and supersti- 
tious, and suspected as irrational. Be this as it may, let me 
explain my method and my claim to be able to say at least 
something about the ancient people. Here is my argument: 
A locomotive, for instance, is made according to the laws of 
cause and effect, and must, of course, be studied and judged 
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from that standpoint. That is logical. A tale, a myth, a 
legend, a superstition is made out of mindstuff, mental fibres, 
and according to the laws of life and mind, hence a tale, a 
myth, a legend, a superstition must be studied and judged 
from that standpoint. Now, inasmuch as the Yi-King is 
mythical, legendary, and inasmuch as I propose to treat the 
book sympathetically, I must analyze it and talk about it as 
a mind-fact and treat it as mindstuff, or hold my peace. If 
I should treat the book after scientific methods, there would 
be nothing to say but to declare that it was merely mythic 
and of no value. 


The book is not, as is often said, the oldest Chinese book. 
The Shu and the Shi are older. Its text as we know it is not 
older than King Wan, who was born 1231 B. C., but its ideas 
and teachings are from Fuhsi, the first Chinese emperor, or 
from about the 34th century before Christ, and its ideas are 
still older, they are from the prehistoric ages, as you shall 
hear, and consequently much older than 3400 B. C. 


The Yi-King stands at the head of the famous “Five 
Classics” of China. Not only was the book known to Con- 
fucius, but he praised it very highly, and he died lamenting 
that he had neglected to study this monument of antiquity 
more thoroughly. However, Confucius wrote various ap- 
pendixes to the Yi; as many as ten are mentioned. The 
value of these appendixes may be inferred from the words 
of Confucius. This is what he wrote: “I love and revere 
the ancients, for their writings are so far-reaching and com- 
prehensive that I am never weary of studying them. They 
afford, indeed, an inexhaustible mine of intellectual wealth; 
and so it is that when I write I do not seek to set forth or 
originate new ideas, but confine myself as much as possible 


to compiling and elaborating all that was taught by the holy 
ages of antiquity.” 


Fuhsi. 


But little is known about Fuhsi. He is not the same as 
Fo-Fohi, the Chinese Budha. He is the culture-hero of 
China in the same way as Quetzalcoatl and Huayne Capal 
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were to the Americans, Hermes and Thoth to the Egyptians, 
Kadmus to the Greek and Tubal-Cain to the Hebrews. He is 
also called the First Emperor of China. Enough is said 
when he is characterized as the culture-hero, but emphasis 
must also be laid upon the traditions which say that the 
culture he introduced (now more than five thousand years 
ago) was the result of the spiritual culture and work attained 
in the previous prehistoric age, an age of high moral attain- 
ments and spiritual insight. And the ancient’s records read 
so that we must infer that Fuhsi’s own age was degenerate. 


Fuhsi’s own age was degenerate, in the sense that it had 
lost its spiritual patrimony and celestal simplicity, but it 
may also be called a progress upon the foregone age, when 
we judge it by the modern standards of evolution. 


According to the genetic method of science today, the 
primitive and natural state of a people is called lower than 
the subsequent which attains what is called mastery of 
nature, or, which is the same, culture and civilization. 


In the midst of and besides giving his people a new 
culture and civilization, Fuhsi also gave them for spiritual 
keeping the traditions of a happy and past age; and, in the 
Yi-King he “buried” elements of that theosophy which had 
been common property of the foregone age, and, at that 
time, not mysterious. Time and commentators have made 
the book mysterious. Its cosmogony has been made into 
demonology, its psychology degraded to soothsaying and 
fortune-telling, and its ethics overlaid with superstitions. 


If we wish to recover that spiritual and celestial wisdom 
to which the Yi-King may be the door, we must acquire a 
lively realization of our own correspondential relationship 
to nature—something we ought to have anyway, whether 
we study the Yi-King or not! And besides that, we need a 
personal initiation by one or more who themselves are initi- 
ates, or bearers of the most ancient mysteries. If we want 
to learn to play music we employ a music teacher and not 
a blacksmith. If we want to study mysticism, we need a 
mystic and not a scientific sceptic. 
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Fuhsi as a culture-hero introduced marriage, doing 
away with the promiscuity of the sexes. He invented the 
calendar, stringed musical instruments, and the cooking of 
food. He invented nets for fishing and hunting, and taught 
the people to domesticate wild animals and tend cattle. Fuhsi 
started these things, and others, like Shen-Wung, who ruled 
China about 3,000 years before Christ, added to the culture 
thus introduced. 


Fuhsi also introduced letter writing among the people, 
by means of the famous diagrams of which I shall speak 
presently. His grouping of diagrams also gave use to the 
dualistic system of Yang and Yin, of which I also shall 
speak. 


The legend about Fuhsi is this. The Yi-King text, 
and thereby its teachings, was deduced from certain figures 
Fuhsi saw on the back of a “Dragon-Horse,” which issued 
from the Ho, Hoangho, the Yellow River. That is the 
statement of the “Record of Rites.” The arrangement of 
certain marks on that “Dragon-Horse” gave Fuhsi the idea 
of the trigrams he made. His first forms were given on 
a map of the Ho. 


The Ho. 


The ancient records read that “The Ho (that is the Yel- 
low River) gave forth the map.” ‘That map was seen as 
late as the eleventh century before Christ. Since then it 
has been lost. The first reproduction known was that given 
to the public by the Sung Dynasty (A. D. 1101-1125). But 
on that map the scheme is given by black and white dots, 
and not by lines which is now the known form of Fuhsi’s 
scheme. The odd numbers were light, indicating the Yang, 
or the masculine principle; the even were black, signifying 
the Yin or the feminine principle. Just why this change 
was made is not very clear. 


Fuhsi should not be called superstitious in the modern 
sense of the word, nor should his discovery be laughed at. 
He should be judged in the light of the wisdom of his day. 
He was a Nature-mystic, and as such he took his learning 
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from Nature. He studied inthe Open. It is so stated in the 
Yi-King (App. III, 2-11). “He studied the laws of all things 
under heaven; looking up he contemplated the brilliant forms 
exhibited in the sky, and looking down he surveyed the pat- 
terns shown on the earth. He contemplated the ornamental 
appearance of birds and beasts and the different soils. Near 
at hand, in his own person, he found thing's for consideration, 
and the same at a distance, in things in general. On this 
he devised the eight trigrams to show fully the attributes 
of the spirit-like and intelligent operations, working secretly, 
and to classify the qualities of the myriads of things.” All 
this is clear enough. He was a Theosophist of the purest kind 
of his dav. He was a Nature-mystic; he lived in direct 
communion with what is called “the Objective.” 


It does indeed seem odd, incomprehensible, to the mod- 
ern sophisticated mind, that Fuhsi should find, as the “Record 
of Rites” expressly declares, the map of the Ho on the back 
of a “Dragon-Horse.” However, whatever be the place of 
finding the map in question, similar significant configurations 
in Nature have been discovered by many poets and people of 
imagination. Configurations in Nature resembling the 
human body as a whole or in parts are common, and most 

occult lodges possess one or more of such figures as emblem- 
atic of some of their mystic teachings. We hear much of them 
in the ancient mysteries, and books on symbolism speak of 
them. I mean to say that without image-making, or the 
ability of the mind to focalize into an image, our various 
sensuous perceptions, we cannot form an understanding of 
our surroundings. All sciences, philosophy and art, even our 
daily life depend upon that ability. 


Fuhsi reconstructed his perceptions into mental images. 
The images he left were symbols of his genius. Apropos! 
Who of the modern wiseacres do the same? Do they even 
know that it is impossible to transcend the limits of our 
earth-life without lifting ourselves on the wings of such 
mind-flights, and, that the eternal forms of truth are, at 
present, only available to us by means of the correspond- 
ences between intuitions and facts? 
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The true occultist, not the mere student of occultism, 
stands in immanence, that is to say, all things are really alive 
to him. He does not merely believe and theoretically hold 
that all things are alive and correspond, he has learned it 
from experience. No matter where he is, and, no matter 
what he does, he is and lives in the Presence of the All and 
its instability. As a result of this experience of Presence, 
he sees all things of mind and nature to correspond to each 
other, and, that they may be transformed, changed, or 
transmuted into each other. 


How characteristic therefore that the Yi-King is in our 
occidental language called “the Book of Transformations,” 
or “the Book of Changes,” or “the Book of Transmuta- 
tions,” all of which terms clearly explain the book. 

To speak correctly the diagrams were not an invention 
of Fuhsi’s. He did not invent, he discovered them, he read 
them as a message from out the Immanent All. 


The reading of Fuhsi brings the Yi-King into line with 
all those philosophies which teach that motion, change, is 
the creative force of existence, and also aligns it with all 
those religious systems which give supremacy to Spirit. 
Among the philosophies, I would parallel it to the system 
of Heraclitus, and among religious systems it ranks with 
those which acknowledge a personal element in the cosmic 
evolution. 

The power of Yi or “motion” as manifested in the Yi- 
King is very well symbolized by the Ho. The Ho, the 
Hoangho, or the Yellow River, is known for its tendency to 
break through formidable barriers and to shift its channel 
from time to time, just as energy or Nature does. 


The Yi-King which describes the uncontrollable energy 
of life is therefore rightly called the Book of Changes, the 
Book of Transformations or Transmutations. And it is said 
to be chameleonic. The book is described thus (App. III, 
Chap. VIII, 58): 

“The Yi, its method (of teaching) is marked by frequent 
changing (of its lines). They change and move without 
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staying (in one place), flowing about into any one of the 
six places of the hexagram. They ascend and descend, ever 
inconstant. The strong and the weak lines change places, 
so that an invariable and compendious rule cannot be de- 
rived from them.” 


The symbol of a dragon, a chameleonic figure, is, as is 
well known, very common in Chinese symbolism. It signifies 
in general the mysterious origin of wisdom, and its num- 
erous forms and varied manifestations. Hence learned men 
in China are called dragons. 


The Yi-King not only speaks of the map of the Ho found 
on the back of a “Dragon-Horse,” but says also in the same 
connection: “Lo gave forth the writing.” This writing was 
as mysterious as the map of Ho. It was found on the back 
of a tortoise which emerged from the river Lo, when Yu 
(about 2,000 or more B. C.) was engaged in draining off the 
waters of a flood. The writing developed into “a treatise 
on physics, astrology, divination, morals, politics, and reli- 
gion.” In short, Yu, the emperor, discovered on the back of 
a tortoise a symbolical model for the government of his 
kingdom. Like Fuhsi, he, too, was a Nature-mystic and 
read the laws of mind in the configuration of Nature, and he 
reconstructed his perceptions by mind-stuff. 


The tortoise is a common emblem of nature’s generative 
powers. In India’s teachings Vishnu’s second avatar was 
in the form of a tortoise. What Yu studied was perhaps 
the configurations of lines made by the horny shields cover- 
ing the tortoise’s shell. 


Kung Ngan-Kwoh, a descendant of Confucius (200 
B. C.), tells us that Yu on the back of that tortoise, saw a 
system of numbers up to nine. And Tsai Yuen-Ting (about 
1,200 A. D.) arranged the nine numbers thus: 


4 9 2 
3 & 7 
8 7 6 


Here is a light thrown upon the meaning and numbers 
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of the trigrams. They are arranged in a square. Four, the 
square, is the Chinese number of Man and is even. But 
above it is 5. When 4, the square, is Man and Man’s form, 
then 5 is Man himself, the at-one-er, the hand, the work- 
master who moulds existence. 


According to the Confucian commentary on the Yi-King, 
numbers have the following meaning: 1, 3, 5, 7, 9, stand for 
heaven, and 2, 4, 6, 8, 10 for earth. According to Confucius, 
5 stands on the side of Yang and is masculine. In this there 
is a similarity to other ancient commentators and writings, 
all calling the masculine element, the uneven number, the 
generative one. 


The pentad, 5, was by Diodorus called “the union of 
the four elements with ether,” and 5 was commonly in 
antiquity called cardiatis, the hearty one, because it is the 
heart of the world; and, this again because it unites in 
friendship the even and the odd and represented by the 
square above.’ 


Applying this meaning to 5, it may be understood why 
we find that the Chinese place 5 in the middle of a square 
(4) and why they have five elements: Water, wood, fire, 
metal andearth. These are, of course, not our four elements, 
but mystic principles—the five windows of the soul. Emperor 
Yu, so the report goes, saw these five drawn in old Chinese 
characters upon the shell of a tortoise coming out of the 
river Lo. 


The five elements, or principles, are characterized in 
the “Great Plan,” one of “Cheu’s documents,” as follows: 
“The nature of water is to soak and descend; of fire, to blaze 
and ascend; of wood, to be crooked or straight; of metal, to 
yield and change; of earth, to receive seeds and yield har- 
vest. That which soaks and descends becomes salty; that 
which blazes and ascends becomes bitter; that which is now 
crooked and straight becomes sour; that which yields and 
changes becomes acrid; and from seed-sowing and harvest- 
ing comes sweetness.” This language sounds like the lan- 
guage of an alchemist, and the illusion almost changes into 





i1See my article on Number in the Metaphysical Magazine, June, 1896. 
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reality when the same document mentions “the five arrang- 
ers of time, the year, the moon, the sun, the planets, and 
the zodiacal divisions and calendar calculations. 


If these five be objective or scientific alchemistry, then 
those other five are certainly subjective alchemistry or, 
ethically expressed, gravity, decorum, circumspection, dis- 
cernment, and wisdom. ‘“The Great Plan” also connects 
these two pentads, for it declares that gravity produces rain; 
decorum, sunshine; circumspection, cold; wisdom, wind; and 
discernment, heat. 


All this is indeed perplexing to materialistic thought! 
You will at once notice that the elements are not described 
after the modern or scientific fashion in material character- 
istics, but in qualitative terms with a strong psychological 
bias. That method was also followed in the trigrams of 
Fuhsi and King Wan. To do so, is characteristic of the 
Chinese of antiquity. They aimed at the soul of things, 
not at their quantitative expression. Weight and measure 1s 
not of soul, nor found in the Yi-King nor in “The Great Plan” 
published in the Cheu’s documents. And here is the sine 
qua non for an understanding of the Chinese or any other 
mystic mind. It expresses itself in quantitative terms, or 
seems very materialistic, but it always means something 
qualitative or spiritual. European and other students of 
the Chinese life and mind will not see this, hence, they 
characterize everything Chinese as materialistic and super- 
stitious. Christian missionaries especially have been unfair 
and biased in their judgments. 


The Yi. 


The word Yi translated change, transmution or trans- 
formation, is a name for a system of theosophy, as well as 
the name for the book about the Yi. The following defin- 
ition of the word applies to both the system and the book: 
Yi means “production and reproduction.” So says the third 
Appendix (III, 1-29) to the book an Appendix perhaps writ- 
ten by Confucius. . The line reads: “Production and re- 











114 THE WORD 


production is that which is called (the process of) change 
(or life), or is the meaning of Yi.” 


With this definition in mind it is easy to understand 
this quotation. In the third Appendix (III. 1-20) to the 
Yi-King we read: 


“The Yi is in accord with Heaven and Earth and there- 
fore it pervades and is interwoven in the course of Heaven 
and Earth. Look upwards and it is chservable in the 
heavenly phenomena; look downwards and it is recognizable 
in the earthly design. And it is for this reason that the Yi 
manifests the wherefore of darkness and brightness. As it 
traces things to their beginning and follows them to their 
end, it makes known the meaning of death and birth. Things 
are made of subtle substances, and changes occur on ac- 
count of the wandering spirits. Therefore, the Y1 knows 
the characters and conditions of the spiritual beings (of 
anima and animus).” The Yi further says (III., 1.22-23): 
“The Yi seems to be the Heaven and Earth themselves, and 
it therefore never deviates. Its wisdom penetrates the ten 
thousand beings. Its way delivers the world.” There cannot 
now be any doubt about the meaning of Yi as the funda- 
mental principle of the universe. It is both anima mundi 
and the animus of man. 


Even if these definitions be those of Confucius, it cannot 
be maintained that he only read the Yi-King in that way. 
A study of the Yi-King, at this late day, will convince us 
that the Yi, or the Spirit of Nature and Mind, was familiar 
to the Chinese who represent the first historic people and 
who were the inheritors of the wisdom of the prehistoric 
age. The book still further defines the Yi power (Appendix 
IIT., 33-36): “Yes, wide is the Yi and great! If we speak 
of it in its farther reaching, no limit can be set to it; if we 
speak of it with reference to what is near at hand (its les- 
sons are) still and correct; if we speak of it in connection 
with all between heaven and earth it embraces all. 


“Ts not the Yia perfect book? It was by the Yi that the 
sages exalted their virtue and enlarged their sphere of occu- 
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pation. The sage Fuhsi was able to survey all the complex 
phenomena under the sky. He then considered in his mind 
how they could be figured and (by means of the diagrams) 
represented their material forms and their character.” 


The Yi divides man’s natural goodness into four cardinal 
virtues; benevolence, righteousness, observance of cere- 
monies and rites, and knowledge. And these four correspond 
to the four principal qualities of heaven. 


It is a doctrine of the Yi, that a man should raise his 
intellect to a par with the lucidity of the sun and the moon; 
and his firmness or constancy to a par with that of heaven, 
which never diverges from its course; and like the earth he 
must support and nourish all beings with blessings. Just as 
heaven and earth produce everything without partiality, so 
should the sage be impartial. By heaven is understood moral 
order and illuminating wisdom, and heaven communicates its 
will through natural phenomena. This is especially inter- 
esting and places the Yi-King definitely as Nature-Mystic- 
ism. It means the total absence of priestcraft as an inter- 
mediary and places the student and toiler on the Path di- 


rectly in the Presence and under the sole power of his own 
conscience.” 


The Diagrams of the Yi-King. 


The diagrams were furnished by Fuhsi, the classical text 


by Wen Wang, and the Duke of Chan; and the notes by 
Confucius. 


First, the diagrams. They are very simple. They con- 
sist of two lines: One whole , and one broken into 
two 








These two figures represent the two fundamental prin- 
ciples of the phenomenal world, called respectively Yang 
and Yin by the Chinese. They are the manifested form of 
Yi, the Unmanifested. I see in these two diagrams ( and 
) the key to the method of the Yi-King. Mark, I 
say the method of the book or which is the same these two 
figures represent life as whole ( ) and life as broken 

















2 . ° 
Heaven and Earth is commonly one conception. 
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( ). Experience teaches us that Nature is built up 
by combinations of these two, or as Heraclitus has it of “ups” 
and “downs,” or, as Hermetic philosophy has it, of “inner” 
and “outer,”’. Nature as a phenomenon is a manifestation of 
such opposites (N. B. of ever so many more and others) and 
we must work with these opposites in the beginning of all 
occult work. Later on all opposites vanish, of course. 





The Chinese employ an interesting symbol by means of 
which to illustrate the “ups” and “downs,” the “inner” and 
“outer.” It is this: 





The symbol is simply a spiral as seen from above and laid 
out flat. As a spiral is turned, one part after another be- 
comes visible or dark. Such is life, or the attitude of the two 
principles represented by a “whole” line and a “broken” line, 
or, the male and female principle. They are two, yet one. 


Yang, or the male, for the time being, was originally 
represented by a small bright circle, O, and Yin by a small 
dark circle, @ But when the two are combined the Chinese 
now use a full line, , for Yang and a broken line, 
, for Yin. 








These symbols of Yang and Yin are called “elementary 
forms” and they can be combined, and are combined, in the 
famous “four figures,” and then they look thus. 





== called the great Yang; ———— the small Yin; 
—=—= the small Yang; == =— the great Yan. 








The same pairs placed in combination with the two orig- 
inal form the eight trigrams called the Pah Kwa of Fuhsi 
and they look like this: 
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His trigrams 


King Wan made another combination. 


look like this 
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At present I cannot enter upon any details relating to 
King Wan and his treatment of the Yi-King, but must pass 
him by, dealing only with the original Yi-King and its the- 
osophic value. 


The eight trigrams are interesting. It seems to me 
easy to parallel the eight trigrams of Fuhsi to the Jewish 
Cabala. I have done it and by interchanging Fuhsi’s inter- 
pretations and the divisions of the sacred tree of the Sephi- 
roth. I have attained various results; for instance, I see the 
correspondence of the Yi-King’s cosmic trigrams, to the 
Sephirotic powers and human physiological centers. Who- 
ever has attained the occult power of either of these three 
has of course also power over the other two. He can operate 
on either plane and he understands the theological mystery 
of the Christian Trinity as well as any other trinity. Asa 
mere curiosity it is interesting to observe how similar the- 
osophic or Nature-Mysticism is in all ages and places. 


Chen Tunsi’s diagram of the eight combinations look 
to me very much like the Cabalistic Grand Man. 


Chen Tunsi, or Chen the Sage, has been called the 
“prince of the empire of reason,” which means that he was 
most methodical. His system and principle is called Tai 
Kih. 

This Tai Kih evidently is the same as Tao of the Tao- 
Teh-King. However, the later philosophers of the Sung 
School called it Li, the principle of order in the universe, or 
sometimes, Tao, the deified course of Nature; or sometimes 
Ti, the Supreme Power or God; or sometimes Shan, the 
spiritual workings of God. Confucius brings all the concep- 
tions into one called Heaven (Legge, App. III, notes to XI, 
60-74). 


The Tai Kih. 


He begins with Kih, the original principle, the creative 
principle, which resembles the Ain Soph and Kether of the 
Sephiroth. From the “Great Beginning” issues Yang and 
Yin, naturally the Sephirotic Chochma and Binah, Wisdom 
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and Understanding. From this World of supernals issues in 
the Cabbalistic scheme, on one (the right) side Mercy 
(Chesed), and Victory (Netzach), and on the other (left) 
Serenity (Geburah), and Glory (Hod), and, they are united 
in Tiphereth, Beauty. In Chen Tuni’s scheme they are called, 
the two to the right, Fire and Wood, and those to the left, 
Water and Metal, and these four are united in the middle 
or the fifth element, Earth. To align these four (five) with 
the Cabbalistic it is necessary to understand that the sign 
for five in Chen Tuni’s system represents an ascending flame, 
not an inapt symbol for Mercy or Chesed. The symbol for 
Wood is a tree with its roots, a most suitable parallel to Vic- 
tory (Netzach), which is easily seen to be raising its head 
like the tree raising its crown. 


On the life side of the Sephirotic figure we have cor- 
responding to Severity (Geburah), and Glory, (Hod), the 
symbols of Chen-Tuni’s, Water and Metal. Of these, the 
Chinese character for Water is three ripples representing 
the third season, autumn, storm, or as the Cabbala has it, 
destruction . It was by Geburah that Jerusalem was de- 
stroyed. It is by storm that summer comes to an end, and 
the rivers of China are then apt to overflow. 


The Chinese character for metal is Kin, Gold, the shining 
element, easily seen as corresponding to the Cabbalistic Hod, 
Glory. 


In the Sephiroth the four, Mercy, Victory, Severity and 
Glory are combined in Beauty, Tiphereth. In the scheme of 
Chen-Tuni’s they are connected in what he calls Tu, Earth, 
which is the fifth element in the Chinese cosmogony, or, as 
I have explained the centrality of four, the square. The 
sign is made up of a horizontal line, which corresponds to the 
Sephirotic Yesod, Foundation, and of a straight line erected 
upon it. Thus the Chinese system and the Cabbalistic both 


run the two elements of the Cabbalah’s the Middle Pillar 
into one. 


In Chen Tuni’s system the two legs of the Grand Man 
are respectively male and female, or right and left. And the 
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Cabbalistic Malcuth is correctly symbolized by the Chinese 
signs for “Myriad of things” or the Universe. 


Thus there is a striking parallelism between the Sephi- 
rotic tree and the Chinese monistic system as represented by 
Chen Tuni and the two mutually explain and complement 
each other. 


The Chinese consider Chen-Tuni, or Chen the Sage, as 
he is commonly called, as the safest reproducer of their an- 
cient philosophy and are fond of quoting the first sentence 
of one of his books, the Tung Shu, “Truthfulness is the holy 
man’s tool.” 


His successor was Chu Hi. He, too, was monistic and 
elaborated his master’s principle. 


Chen’s Scheme. The Sephirotic Scheme. 
Kin Kether 
Yang Yin Chochma Binah 
Earth Tiphereth 
Fire Water Chesed Geburah 
(Yesod) Yesod 
Wood Metal Netzach Hod 
Right Leg Left Leg Right Leg Left Leg 
Myriad of Things Malcuth 


Yang and Yin. 


The philosophy of the Yi-King may be called the phil- 
osophy of the Yang and Yin. It would seem that the phil- 
osophy of the Yi was dualistic, but that is not the case. The 
Yang and the Yin are differentiations of the fundamental 
Tai Kih, a term which means as you have heard, “the grand 
origin,’ “the abyssal beginning” or “grand extreme.” To 
be sure, the word Tai Kih is not mentioned in the Yi, but is 
implied in its secret teachings, so said Confucius (Yi-King, 

App. IIT, 70-71). These are his words: “Therefore in (the 
system of) the Yi-King there is the grand extreme, Tai King, 
which produced the two elementary forms. These two ele- 
mentary forms produced the four emblematic symbols, which 

again produced all the others.” 


The true Theosophy or Nature-Mysticism of the Yi- 
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King is entirely lost, if any hard and fast lines are drawn 
between Yang and Yin. The common mistake of defining 
“the natural’ as fixed and unbending and the “spiritual” as 
arbitrary and indefinite, is also too common, when the ques- 
tion of Yang and Yin is asked and answered. Whena human 
mind becomes scientific, it sets such distinctions between the 
two notions “natural” and “spiritual,” that it becomes im- 
possible for that mind to be just to the notion spiritual. That 
notion is then relegated to fairy romance and superstition, 
and, thereby the mind excludes itself from vast fields of 
knowledge and life. The two notions are separated by 
water-tight compartments and there is no chance that they 
ever will be joined. 


Before science sprang into being no such distinctions 
were drawn. I will not dispute the value of rationality, nor 
the great boon it has brought to the modern world, but in 
the interest of the ancient wisdom, I demand that “spirit- 
uality” be accorded its rights and be maintained as an 
equality with rationality, and, that the two be considered two 
sides of the same life and truth. If we destroy or exclude 
either of them from our reasoning, we shall not be able to 
understand what the ancient philosophers, Oriental as well 
as Occidental, meant by what they called “Strife” and what 
they meant by “Strife is the father of all things.” The Yi- 
King is not a book of “facts,” so called. It is a book of 
values. Its language is not that of logic, but that of the 
Inner Life, or communion of all things with all things. 


About the principles Yang and Yin, I want to emphasize 
that nobody can get any vigorous understanding of these two 
life principles if they adhere too closely to the common ex- 
planation of them, be they Chinese or Occidental. When it 
is explained that Yin is feminine, negative, feeble and sub- 
missive, the explanation or definition must not be under- 
stood to mean that such characteristics indicate something 
inferior to Yang, the masculine, positive, and domineering 
principle. It does not mean that. 


The terms feminine, negative and submissive are mystic 
terms and simply hide the meaning that Yin is the original 
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abyss of all things, out of which Yang, the temporal power 
fetches the things of sense, time and space. Yang is active 
in that way, but not primordially. 


Yin is the Great Mother, and may well be called femi- 
nine, for she (Nature) is both the cause and the process of 
the proceeding of all things, corporeal and incorporeal; an 
eternal Presence.* She may also be said to be negative, 
because she lets every child tinker upon her and every fool 
pass judgment on her. She is an “eternal living, becoming 
and moving,” yet she proceeds no further.” 


Those who misinterpret Yin and call that principle 
dark and cruel do not understand the mystery of those two 
words if they are measured by human standards. The 
“darkness” of Yin means that human Kin cannot fathom 
the Great Mother’s depth. She is too rich to be compre- 
hended in a phrase and her transformations are too quick 
and numerous to be caught by an earthly egoor brain. They 
say she is cruel, but do not understand that she builds ever 
and destroys ever in order to spread out all life’s possi- 
bilities. 

The ancient Chinese, those spoken of in the Yi-King and 
the Tao-Teh-King, understood Yin correctly, and because 
the moderns do not, they understand so little of the Y1- 
King and the Tao-Teh-King. An understanding of Chinese 
Theosophy depends primarily upon an understanding of Yin, 
the Great Mother. And I think all theosophy depends upon 
it. 

Yang and Yin must not be thought of as two absolutely 
distinct and different principles, because they are not. They 
transmute into each other, because their root and funda- 
mental character is one and the same, with similarity to heat, 
light and motion in physics. They are in my symbolism like 
the two breasts of a woman, both expressing “the great 
mystery of the woman that there is in the heart of crea- 
tion.” They are best symbolized by the spiral already 
spoken of. 





*See my “Great Mother,” Page 20, 
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Yang and Yin. 


In Jacob Bohme’s phraseology they are the two mani- 
festations of centrum nature, both life and death. They are 
the fire of creation; in one moment they produce; in the next 
they destroy, but they are always divine, supreme, and 
eternal in their inscrutable unity. Yin and Yang corre- 
spond respectively to Jacob Bohme’s Salt and Mercury, and 
their relationship corresponds to his third Nature-form, 
Sulphur. Out of the interaction of the three comes what 
Bohme called the fourth Nature-form, Lightning, or Ilum- 
ination with the power of at-one-ment, harmony. Yin and 
Yang in harmony is Yi, Tao or Great Nature, already defined. 


The whole of the Yi-King is really a picturesque descrip- 
tion, under sixty-four heads, of the various phases of the 
interaction of Bohme’s four Nature-forms. Hence the book 
is naturally and correctly called “the Book of Changes,” the 
“Book of Transformations,” and the like. 


Contrary to much current doctrine, but according to my 
notion, we must be active; we must, so to say, ally ourselves 
with one of the two, with Yin or Yang, in order to under- 
stand the other; in order to penetrate the maze of their 
manifestations, and arrive at that wisdom which is power 
and which lifts us into the central unity. The true occultist 
or real Nature-mystic knows this. But the people perish 
because they are cowards and ignorant. 


I have alluded to Heraclitus and his teachings about 
Flux. Let me say, that the student of the Yi-King must 
learn to see that the Order which Heraclitus speaks of is a 
mathematical conception, and, since the Yi-King is cast 
in mathematical forms, the student ought to gather wisdom 
from a comparative study. It has seemed to me that the 
Koinos logos of Heraclitus is exactly the motive power of the 


Yi-King both as Fuhsi and King Wan arranges the tri- 
grams. 


With Heraclitus Strife is the method of evolution of 
the world, and so it is in the Yi-King. With him as in the 
Yi-King, Harmony arises from the Strife of Opposites. 
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Similar parallels are easily found by the student who 
has mastered the Cabalah. I say mastered, because no easy 
road leads to power. The study which is needed is not 
mere intellectual application, it is one of life, that is to say, 
one of hearty devotion. It is with an understanding of the 
heart, not one of the brain, that the Chinese mysteries and 
theosophy are to be approached. It is only in singular purity 
that power can be attained. 


The Chinese Yang and Yin are not linga and yoni. In 
that China which produced the thoughts of the Yi-King, 
there were no amorous gods, no deification of vice, as in 
India; nor did the people offer human sacrifices. China had 
neither a dominant priesthood nor a hereditary privileged 
nobility. The ancient people according to the Tao-Teh-King 
had “mystic communication with the abyss.” Their labora- 
tories did not rest on “the ground they trod upon.” They 
were so simple that their state can only be described as it 
also is in the Tao-Teh-King, “we are as we are.’ 


Such a statement, “we are as we are,” is so simple that 
our modern logic and language is unable to define it. The 
moderns are too reflective to realize a state of immediate- 
ness. In states of consummate naturalness, the ancient 
Chinese lived the life of the seasons, and profoundly intro- 
spective as they were, they started their year and their 
thoughts at the winter solstice. The reason for this, I dare 
say, the moderns would not recognize, though the year in 
the Occident begins somewhat near that event. 


Look now at the arrangement of the eight figures of the 
Trigrams and it will be seen how Fuhsi arranges them ac- 
cording to Yin and Yang principles. He arranges as Yin, 
or “female,” “dark,” the following: Sun, Kahn, Kan, 
Khwan, in other words the last four, or, the trigrams de- 
scribed not scientifically, but according to their qualities as 
Wind, Wood, Water (moon), Mountains, the Earth, and, we 
can easily see the rationale of the classification, because the 
Wind may well be called “flexible” or variable; and Water 
certainly holds many perils for man and living things; and 





“See “The Inner Life and Tao-Teh-King.” 
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the Mountains being described by the Sage as “resting” is 
surely passive; and finally, the Earth is said to be “capacious 
and submissive” and nobody will deny it; the earth is the 
most passive element of all and the most patient to bear 
burdens. 


As Yang, or as masculine, positive and active, Fuhsi 
classifies Han, Li, Tui, and Khien, in other words the first 
four of the trigrams described, not scientifically, but accord- 
ing to their qualities as Thunder, Fire (Sun), Sea (or large 
bodies of water), and the Sky, because Thunder may well 
symbolize an exciting, moving Power, being, as it is, an ex- 
pression of electricity. And Fire (the sun), certainly is 
bright. As for the Sea (or large bodies of water) it moves 
in perfect self-satisfaction and evidently finds pleasure in 
playing with the winds. And, finally, the sky (or the 
Heavens) is so deep and so impressive that no one would 
think of trying strength with it. 


Surely, Fuhsi had the theosophic insight. He was a 
Nature-Mystic. 





SSSR AT 
“ZY Fie @ 
CH ‘sm 


| 
= 
Y 














IV MMMM NN NN pM NM MMMM, 
IWIN NNN RRNNNININYG 


THE RITUAL OF MAGIC 
By Eliphas Levi 


Translated from the French by Major-General Abner Doubleday. Annotated 
by Alexander Wilder, M. D. 


CHAPTER XV. 
THE SABBATH OF THE SORCERERS 


of Mercury and Jupiter, or between those of Venus 

and Saturn. People occupied themselves there 

with the rites of initiation, they exchanged myster- 
ious signs, they sang symbolic hymns, they joined together 
in banquets and successively formed the magic chain by the 
table and the dance, they then separated after having re- 
newed the oaths at the hands of the chiefs and received their 
instructions. The candidate for the Sabbath was to be led or 
rather brought to the assembly with his eyes covered with 
the magic mantle within which he was entirely enveloped. 
They obliged him to pass through great fires and made 
frightful noises around him. When they uncovered his face 
he saw himself surrounded by infernal monsters and in pres- 
ence of a colossal and monstrous he-goat, whom they re- 
quired him to worship. All these ceremonies were trials of 
his force of character, and of his confidence in his initiators. 
The last test was especially decisive because it presented in 
the first place to the mind of the candidate something humil- 
lating and ridiculous. It referred to kissing respectfully the 
posterior of the he-goat, and the order to do it was given un- 
relentlessly to the neophyte. If he refused they reveiled his 
head and transported him afar from the assembly with such 
rapidity that he believed that he had had the clouds for a car- 


T HE assemblies were ordinarily held between the days 
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riage. If he acquiesced they turned the symbolic idol around, 
and there he found, not a repulsive and obscene object, but 
the young and lovely countenance of a priestess of Isis or 
of Maia, who gave him a maternal kiss. He was then ad- 
mitted to the banquet. 


As for the orgies which in several assemblies of this 
kind followed the banquet, it is necessary to be cautious 
about believing that they were generally admitted into these 
secret love-feasts; but we know that several Gnostic sects 
practiced them in their conventicles from the first centuries 
of Christianity.*° That the flesh may have had its protest- 
ants in the ages of asceticism and of repression of the 
delights of sense is what should be, and there is nothing 
about it to astonish us; but it is unnecessary to accuse high- 
magism of disorders which it has never authorized. Isis is 
chaste in her widowhood. The Panthean Diana is a virgin. 
Hermanubis, having both sexes, can gratify no one. The 
Hermetic Hermaphrodite is chaste. Apollonious of Tyana 
never abandoned himself to the seductions of pleasure. The 
Emperor Julian was severely chaste. Plotinus of Alexandria 
was rigorous in his manners as an ascetic. Paracelsus was 
so much a stranger to foolish love-affairs, that his sex was 
doubted. Raymond Lullé was only initiated into the last 
secrets of science after a despairing love-suit which made 
him chaste forever. 


It is also a tradition of high magic that the pentacles 
and talismans lose all their virtue when the one who carries 
them enters a house of prostitution or commits an adultery. 


Hence the Sabbath of the orgies ought not to be considered 
as that of true adepts. 


As for the name of the Sabbath itself, individuals have 
wished to derive it from the name of Sabasius. Some 
imagined other etymologies. The simplest we think is that 





“Epiphanius, an apostate from the Markosians, whom he betrayed as an 
informer, is the authority for this scandal. It is very doubtful, however, for 
the Gnostics of those centuries outnumbered the other Christian sects, or at 
least were wealthier and more highly educated. 
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which makes the word come from the Jewish-Sabbath,* 
since it is certain that, the Jews being more faithful, deposi- 
tories of the secrets of the Kabala were, almost always, the 
Grand Masters of Magic in the Middle Ages. 


The Sabbath was, accordingly, the Sunday of the Kaba- 
lists, the day of their religious festival, or rather the night 
of their regular assembly. This feast environed with mys- 
teries, had for its safeguard the very fear of the vulgar and 
escaped persecution through terror. 


As for the diabolic Sabbath of the Necromancers, it was 
a counterfeit of those of the Magi, and was an assemblage 
of evil-doers, who took advantage of idiots and fools. They 
practiced abominable rites there, and composed horrible 
mixtures. The male and female sorcerers acted as police 
there, and directed each other mutually how to sustain their 
reputation as to prophecy and divination; for soothsayers 
were then generally consulted and made a lucrative business 
of it, exercising a real power. 


Besides, these assemblages of male and female sorcerers 
had not, and could not have regular rites. Everything there 
depended upon the caprices of the chiefs and the mad whims 
of the assemblage. What those who were present related 
serves as a type for all the nightmares of dreamers, and is a 
mixture of impossible realities and demoniac dreams; 
whence have issued the disgusting and foolish stories of 
the Sabbath, which figure in the law-proceedings of magic, 


and in the books of the Sprangers, Delancres, Delrio and 
Bodin. 


“The Assyrians and Akkadians before them observed the Seventh day as 
a religious period and ceased from labor. It was sacred to the Ancient days, 
the Akkadian Saturn, who presiding over the Seventh planet, was supreme 
over all the Outer Universe. The various naga and serpent-worshipping 
tribes in Upper Asia seem likewise to have celebrated their holy rites on the 
Seventh Day. Yet Hyde Clark traces a unity in the names of Siva, Saba, 
Sabasios, which might also include the word Sabbath—A. W. 


To be continued. 








